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PART I
MACHIVENTA MELCHIZEDEK

 

    This is the story of Machiventa Melchizedek, one of

the most unique of all characters ever to become 

connected with the history of our planet, and a 

personality who may be destined to play an important 

role in the future experience of our irregular and

unusual world.

1.The Machiventa Incarnation

     Revealed truth was threatened with extinction 

during the millenniums which followed the default of the

Adam and Eve mission on our planet 37,848 years ago, 

from the year A.D.1934.  Though making progress 

intellectually, the human races were slowly losing 

ground spiritually.  About 3000 B.C. the concept of God

had grown very hazy in the minds of these human beings.

     When such an extraordinary problem arises, or when

something unusual is to be attempted, it is quite often

a Melchizedek who accepts the assignment.  The 

Melchizedeks are widely known as emergency Sons, for 

they engage in an amazing range of activities on the 

worlds of our local universe Nebadon; of which Michael,

the Son of Man while here on earth, is its Creator! And

since the near middle of August, A.D. 25 date -- when he



came down from his sojourn on Mount Hermon after

virtually settling the Lucifer rebellion and Caligastia

succession (on our planet) – he is now the Sovereign

Ruler of all Nebadon, as well!

     The Melchizedek order of Michael's universe

sonship has been exceedingly active on Urantia.  A 

corps of twelve of these Melchizedeks became receivers

 our world shortly after the Caligastia succession of

approximately 200,000 years ago and continued in

authority until the time of Adam and Eve.  Upon the

default of Adam and Eve, these twelve Melchizedeks

returned to Urantia, and continued thereafter as

planetary receivers on down to the day when Jesus of

Nazareth, as the Son of Man, became the titular

Planetary Prince of Urantia.

     The twelve Melchizedek receivers knew of Michael's

impending bestowal on this planet, but they did not know

how soon it would occur; therefore they convened in 

solemn council and petitioned the Most Highs of Edentia

-- the rulers of our constellation Norlatiadek, located

at its headquarters Edentia -- only receiving word that

they should continue to uphold truth in the manner of

their own election "until the arrival of a bestowal Son

(Michael)," who "would rescue the planetary titles from

forfeiture and uncertainty."

     And it was in consequence of having been thrown so

completely on their own resources that  Machiventa  



Melchizedek, one of the twelve planetary receivers,

volunteered to do that which had been done only six

times in all the history of Nebadon: to personalize on

earth as a temporary man of the realm, to bestow himself

as an emergency Son of world ministry.  Permission was

granted, and the actual incarnation of Machiventa

Melchizedek was consummated near what was to become the

city of Salem, in Palestine.

2.The Sage of Salem

     It was 1,973 years before the August 21, 7 B.C. 
birth of Jesus that Machiventa was bestowed upon the
human races of our plane.t Urantia.  His coming was

unspectacular when he was consummated near what was to 
become the city of Salem, in Palestine.  He was first 
observed by mortal man on that eventful day when he 
entered the tent of Amdon, a Chaldean herder of Sumerian
extraction.  And the proclamation of his mission was
embodied in the simple statement which he made to this
shepherd, “I am Melchizedek, priest of El Elyon, the
Most High, the one and only God.”

     When the herder had recovered from his 
astonishment, and after he had plied this stranger with
many questions, he asked Melchizedek to sup with him,

 this was the first time in his long universe career
that Machiventa had partaken of material food, the
nourishment which was to sustain him throughout his
ninetyfour years of life as a material being.

     And that night, as they talked out under the stars,



Melchizedek began his mission of the revelation of the 
truth of the reality of God when, with a sweep of his 
arm, he turned to Amdon, saying, “El Elyon, the Most
High, is the divine creator of the stars of the
firmament and even of this very earth on which we live,
and he is also the supreme God of heaven.”

     Within a few years Melchizedek had gathered around

himself a group of pupils, disciples, and believers who

formed the nucleus of the later community of Salem.  He

was soon known throughout Palestine as the priest of El

Elyon, the Most High, and as the sage of Salem.  Among

some of the surrounding tribes he was often referred to

as the sheik, or king, of Salem.  Salem was the site 

which after the disappearance of Melchizedek became the

city of Jebus, subsequently being called Jerusalem.

     In personal appearance, Melchizedek resembled the 

then blended Nodite and Sumerian peoples, being almost 

six feet in height and possessing a commanding presence.

He spoke Chaldean and a half dozen other languages.  He

dressed much as did the Chaldean priests except that on

his breast he wore an emblem of three concentric 

circles.  In the course of his ministry this insignia of

three concentric circles became regarded as so sacred by

his followers that they never dared to use it, and it

 soon forgotten with the passing of a few

generations.

3.Melchizedek's Teachings



     With the passing of a decade, Melchizedek organized

his schools at Salem, patterning them on the olden

system which had been developed by the early Sethite

priests.  Even the idea of a tithing system, which as 

introduced by his later convert Abraham, was also 

derived from the lingering traditions of the methods of

the ancient Sethites.

     Melchizedek taught the concept of one God, a

universal Deity.  The symbol of the three concentric

circles, which Melchizedek adopted as the insignia of

his bestowal, a majority of the people interpreted as

standing for the three kingdoms of men, angels, and

God. And they were allowed to continue in that belief;

very few of his followers ever knew that these three

circles were emblematic of the infinity, eternity, and

universality of divine maintenance and direction; even

Abraham rather regarded this symbol as standing for the

three Most Highs functioning as one.

     To the rank and file of his followers he made no 

effort to present teaching beyond the fact of the 

rulership of the Most Highs -- Gods of Urantia.  But to

some, Melchizedek taught advanced truth, embracing

conduct and organization above such Gods of Urantia.

     The members of the family of Katro, with whom

Melchizedek lived for more than thirty years, knew many

of these higher truths and long perpetuated them in

their family, even to the days of their illustrious



descendant Moses, who thus had a compelling tradition of

 days of Melchizedek handed down to him on this, his

father's side, as well as through other sources of his

mother's side.

     Melchizedek taught his followers all they had 

capacity to receive and assimilate.  Even many modern 

religious ideas about heaven and earth, of man, God, and

angels, are not far removed from these teachings of 

Melchizedek.  But this great teacher subordinated

everything to the doctrine of one God, a universe Deity,

heavenly Creator, a divine Father.

     Melchizedek taught that at some future time another

Son of God (Michael, bestowed as Jesus of Nazareth),

would come in the flesh as he had come, but that he

would be born of a woman; and that is why numerous later

teachers held that Jesus was a priest, or minister,

“forever after the order of Melchizedek.”

     And thus did Melchizedek prepare the way and set 

the monotheistic stage of world tendency for the 

bestowal of an actual Paradise Son of the one God,

Michael, whom he so vividly portrayed as the Father of

all, and whom he represented to Abraham as a God who 

would accept man on the simple terms of personal faith.

And Michael, when he appeared on earth, confirmed all

that Melchizedek had taught concerning the Paradise

Father.

4.The Salem Religion



     The ceremonies of the Salem worship were very 

simple.  Every person who signed or marked the clay-

tablet rolls of the Melchizedek church committed to

memory, and subscribed to, the following belief:

     1.  I believe in El Elyon, the Most High God, the

only Universal Father and Creator of all things.

     2.  I accept the Melchizedek covenant with the Most

High, which bestows the favor of God on my faith, not on

sacrifices and burnt offerings.

     3.  I promise to obey the seven commandments of

Melchizedek and to tell the good news of this covenant

with the Most High to all men.

     And that was the whole of the creed of the Salem 

colony. But even such a short and simple declaration of

faith was altogether too much and too advanced for the

men of those days. The simply could not grasp the idea

of getting divine favor for nothing -- by faith.  They

were too deeply confirmed in the belief that man was 

born under forfeit to the gods.  Too long and too 

earnestly had they sacrificed and made gifts to the 

priests to be able to comprehend the good news that

salvation, divine favor, was a free gift to all who

would believe in the Melchizedek covenant.  But Abraham

did believe halfheartedly, and even that was “counted

 righteousness.”

     The seven commandments promulgated by Melchizedek 

were patterned along the lines of the ancient Dalamatian



supreme law and very much resembled the seven commands 

taught in the first and second Garden of Edens.  These 

commands of the Salem religion were:

1. You shall not serve any God but the Most High

Creator of heaven and earth.

2. You shall not doubt that faith is the only

requirement for eternal salvation.

3. You shall not bear false witness.

4. You shall not kill.

5. You shall not steal.

6. You shall not commit adultery

7. You shall not show disrespect for your parents and

elders.

     While no sacrifices were permitted within the

colony, Melchizedek well knew how difficult it is to

suddenly uproot long-established customs and accordingly

had wisely offered these people the substitute of a

sacrament of bread and wine for the older sacrifice of

flesh and blood. It is of record, “Melchizedek, king of

Salem, brought forth bread and wine.”  But even this 

cautious innovation was not altogether successful; the

various tribes all maintained auxiliary centers on the

outskirts of Salem where they offered sacrifices and

burnt offerings. Even Abraham resorted to this barbarous

practice after his victory over Chedorlaomer; he simply

did not feel quite at ease until he had offered a

conventional sacrifice. And Melchizedek never did



succeed in fully eradicating this proclivity to

sacrifice from the religious practices of his followers,

even of Abraham.

     Like Jesus, Melchizedek attended strictly to the 

fulfillment of the mission of his bestowal on earth.

 did not attempt to reform the mores, to change the

habits of the world, nor to promulgate even advanced

sanitary practices or scientific truths.  He came to 

achieve two tasks: to keep alive on earth the truth of

the one God and to prepare the way for the subsequent

mortal bestowal of a Paradise Son of that Universal

Father – Michael, to be bestowed as Jesus of Nazareth.

     Melchizedek taught elementary revealed truth at

Salem for ninety-four years, and during this time 

Abraham attended the Salem school three different times.

 finally became a convert to the Salem teachings,

becoming one of Melchizedek's most brilliant pupils and

chief supporters.

5.The Selection of Abraham

     Although it may be an error to speak of “chosen 

people,” it is not a mistake to refer to Abraham as a 

chosen individual.  Melchizedek did lay upon Abraham the

responsibility of keeping alive the truth of one God as

distinguished from the prevailing belief in plural 

deities.

     The choice of Palestine as the site for



Machiventa’s activities was in part predicated upon the

desire to establish contact with some human family 

embodying the potentials of leadership.  At the time of

the incarnation of Melchizedek there were many families

on earth just as well prepared to receive the doctrine 

of Salem as was that of Abraham.  There were equally 

endowed families among the red men, the yellow men, and

the descendants of the Andites to the west and north.  

But again, none of these localities were so favorably 

situated for Michael’s subsequent appearance on earth as

was the eastern shore of the Mediterranean Sea.  The 

Melchizedek mission in Palestine and the subsequent 

appearance of Michael among the Hebrew people were in no

small measure determined by geography, by the fact that

Palestine was centrally located with reference to the 

then existent trade, travel, and civilization of the 

world.

     For some time the Melchizedek receivers  had been 

observing the ancestors of Abraham, and they confidently

expected offspring in a certain generation who would be

characterized by intelligence, initiative, sagacity, and

sincerity.  The children of Terah, the father of 

Abraham, in every way met these expectations.  It was 

this possibility of contact with these versatile 

children of Terah that had considerable to do with the

appearance of Machiventa at Salem, rather than in Egypt,

China, India, or among the northern tribes.



     Terah and his whole family were halfhearted

converts to the Salem religion, which had been preached

in Chaldea; they learned of Melchizedek through the

preaching of Ovid, a Phoenician teacher who proclaimed

the Salem doctrines in Ur.  They left Ur intending to go

directly through to Salem, but Nahor, Abraham’s brother,

not having seen  Melchizedek, was lukewarm and persuaded

them to tarry at Haran.  And it was a long time after 

they arrived in Palestine before they were willing to 

destroy all of the household gods they had brought with

them; they were slow to give up the many gods of

Mesopotamia for the one God of Salem.

     A few weeks after the death of Abraham’s father,

Terah, Melchizedek sent one of his students, Jaram the

Hittite, to extend this invitation to both Abraham and

Nabor: “Come to Salem, where you shall hear our

teachings of the truth of the eternal Creator, and in

the enlightened offspring of you two brothers shall all

the world be blessed.”  Now Nahor had not wholly 

accepted the Melchizedek gospel; he remained behind and

built up a strong city-state which bore his name; but

Lot, Abraham's nephew, decided to go with his uncle to

Salem.

     Upon arriving at Salem, Abraham and Lot chose a

hilly fastness near the city where they could defend

themselves against the many surprise attacks of northern

raiders.  At this time the Hittites, Assyrians, 



Philistines, and other groups were constantly raiding

 tribes of central and southern Palestine.  From

their stronghold in the hills Abraham and Lot made

frequent pilgrimages to Salem.

     Not long after they had established themselves near

Salem, Abraham and Lot journeyed  to the valley of the 

Nile to obtain food supplies as there was then a drought

in Palestine.  During this brief sojourn in Egypt 

Abraham found a distant relative on the Egyptian throne,

and he served as the commander of two very successful 

military expeditions for this king.  During the latter 

part of his sojourn on the Nile he and his wife, Sarah,

lived at court, and when leaving Egypt, he was given a

share of the spoils of his military campaigns.

     It required great determination for Abraham to 

forego the honors of the Egyptian court and return to 

the more spiritual work sponsored by Machiventa.  But 

Melchizedek was revered even in Egypt, and when the full

story was laid before Pharaoh, he strongly urged

Abraham to return to the execution of his vows to the

cause of Salem.

     Abraham had kingly ambitions, and on the way back

from Egypt he laid before Lot his plan to subdue all 

Canaan and bring its people under the rule of Salem.  

Lot was more bent on business; so, after a later

disagreement, he went to Sodom to engage in trade and

animal husbandry. Lot liked neither a military nor a



herder's life.

     Upon returning with his family to Salem, Abraham 

began to mature his military projects.  He was soon 

recognized as the civil ruler of the Salem territory and

had confederated under his leadership seven near-by 

tribes.  Indeed, it was with great difficulty that 

Melchizedek restrained Abraham, who was fired with a 

zeal to go forth and round up the neighboring tribes 

with the sword that they might thus more quickly be 

brought to a knowledge of the Salem truths.

     Melchizedek maintained peaceful relations with all

the surrounding tribes; he was not militaristic and was

never attacked by any of the armies as they moved back

and forth.  He was entirely willing that Abraham should

formulate a defensive policy for Salem such as was

subsequently put into effect, but he would not approve

of his pupil's ambitious schemes for conquest; so there

occurred a friendly severance of relationship, Abraham

going over to Hebron to establish his military capital.

     Abraham, because of his close connection with the 

illustrious Melchizedek, possessed great advantage over

the surrounding petty kings; they all revered 

Melchizedek and unduly feared Abraham.  Abraham knew of

this fear and  only awaited an opportune occasion to 

attack his neighbors, and this excuse came when some of

these rulers presumed to raid the property of his nephew

Lot, who dwelt in Sodom.  Upon hearing of this, Abraham,



at the head of his seven confederated tribes, moved on 

the enemy.  His own bodyguard of 318 officered the army,

numbering more than 4,000, which struck at this time.

     When Melchizedek heard of Abraham's declaration of

war, he went forth to dissuade him but only caught up 

with his former disciple as he returned victorious from

the battle.  Abraham insisted that the God of Salem had

given  him victory over his enemies and persisted in 

giving a tenth of his spoils to the Salem treasury.  The

other ninety per cent he removed to his capital at 

Hebron.

     After this battle of Siddim, Abraham became leader

 a second confederation of eleven tribes and not only

paid tithes to Melchizedek but saw to it that all others

in that vicinity did the same.  His diplomatic dealings

with the king of Sodom, together with the fear in which

he was so generally held, resulted in the king of Sodom

and others joining the Hebron military confederation; 

Abraham was really well on the way to establishing a

powerful state in Palestine.

6.Melchizedek's Covenant with
Abraham

     Abraham envisaged the conquest of all Canaan.  His

determination was only weakened by the fact that 

Melchizedek would not sanction the undertaking.  But 



Abraham had about decided  to embark upon the enterprise

when the thought that he had no son to succeed him as 

ruler of this proposed kingdom began to worry him.  He 

arranged another conference with Melchizedek; and it was

in the course of this interview that the priest of 

Salem, the visible Son of God, persuaded Abraham to 

abandon his scheme of material conquest and temporal 

rule in favor of the spiritual concept of the kingdom of

heaven.

     Melchizedek explained to Abraham the futility of

contending with the Amorite confederation but made it

equally clear that these backward clans were certainly

committing suicide by their foolish practices so that in

a few generations they would be so weakened that the

descendants of Abraham, meanwhile greatly increased,

could easily overcome them.

     And Melchizedek made a formal covenant with Abraham

 Salem.  Said he to Abraham: “Look now up to the

heavens and number the stars if you are able; so

numerous shall your seed be.”  And Abraham believed 

Melchizedek, “and it was counted to him for

righteousness.”  And then Melchizedek told Abraham the

story of the future occupation of Canaan by his

offspring after their sojourn in Egypt.

     This convenant of Melchizedek with Abraham

represents the great Urantian agreement between

divinity and humanity whereby God agrees to do



everything; man only agrees to believe God's promises

and follow his instructions.  Heretofore it had been

believed that salvation could be secured only by works

sacrifices and offerings; now, Melchizedek again brought

to our planet Urantia the good news that salvation,

favor with God, is to be had by faith.  But this gospel

 simple faith in God was too advanced; the Semitic

tribesmen subsequently preferred to go back to the

older sacrifices and atonement for sin by the shedding

 blood.

     It was not long after the establishment of this 

covenant that Isaac, the son of Abraham, was born in 

accordance with the promise of Melchizedek.  After the 

birth of Isaac, Abraham took a very solemn attitude 

toward his covenant with Melchizedek, going over to 

Salem to have it stated in writing.  It was at this

public and formal acceptance of the covenant that he

changed his name from Abram to Abraham.

     Most of the Salem believers had practiced 

circumcision, though it had never been made obligatory 

by Melchizedek.  Now Abraham had always so opposed

circumcision that on this occasion he decided to

solemnize the event by formally accepting this rite in

token of the ratification of the Salem covenant.

     It was following this real and public surrender of

his personal ambitions in behalf of the larger plans of

Melchizedek that the three celestial beings appeared to



him on the plains of Mamre.  This was an appearance of 

fact, notwithstanding its association with the 

subsequently fabricated narratives relating to the 

natural destruction of Sodom and Gomorrah.  And these 

legends of the happenings of those days indicate how

retarded were the mortals and ethics of even so recent a

time.

     Upon the consummation of the solemn covenant, the 

reconciliation between Abraham and Melchizedek was 

complete.  Abraham again assumed the civil and military

leadership of the Salem colony, which at its height 

carried over one hundred thousand regular tithe payers 

on the rolls of the Melchizedek brotherhood.  Abraham 

greatly improved the Salem temple and provided new tents

for the entire school.  He not only extended the tithing

system but also instituted many improved methods of 

conducting the business of the school, besides 

contributing greatly to the better handling of the 

department of missionary propaganda.  He also did much 

to effect improvement of the herds and the 

reorganization of the Salem dairying projects.  Abraham

was a shrewd and efficient businessman, a wealthy man

for his day; he was not overly pious, but he was

thoroughly sincere, and he did believe in Machiventa

Melchizedek.

7.The Melchizedek Missionaries



     Melchizedek continued for some years to instruct 

his students and to train the Salem missionaries, who 

penetrated to all the surrounding tribes, especially to

Egypt, Mesopotamia, and Asia Minor. And as the decades

passed, these teachers journeyed farther and farther

from Salem, carrying with them Machiventa's gospel of

belief and faith in God.

     The descendants of Adamson, clustered about the 

shores of the lake of Van, were willing listeners to the

Hittite teachers of the Salem cult.  From this onetime 

Andite center, teachers were dispatched to the remote 

regions of both Europe and Asia.  Salem missionaries 

penetrated all Europe, even to the British Isles.  One 

group went by way of the Faroes to the Andonites of 

Iceland, while another traversed China and reached the 

Japanese of the eastern islands.  The lives and

experiences of the men and women who ventured forth from

Salem Mesopotamia, and Lake Van to enlighten the tribes

of the Eastern Hemisphere present a heroic chapter in

the annals of the human race.

     But the task was so great and the tribes were so 

backward that the results were vague and indefinite.  

From one generation to another the Salem gospel found 

lodgment here and there, but except in Palestine, never

was the idea of one God able to claim the continued 

allegiance of a whole tribe or race.  Long before the 

coming of Jesus the teachings of the early Salem 



missionaries had become generally submerged in the older

and more universal superstitions and beliefs.  The 

original Melchizedek gospel had been almost wholly 

absorbed in the beliefs in the Great Mother, the Sun,

 other ancient cults.

     Those of us who today enjoy the advantages of the 

art of printing little understand how difficult it was 

to perpetuate truth during these earlier times; how easy

it was to lose sight of a new doctrine from one 

generation to another.  There was always a tendency for

the new doctrine to become absorbed into the older body

of religious teaching and magical practice.  A new 

revelation is always contaminated by the older

evolutionary beliefs.

8.Departure of Melchizedek

     It was shortly after the destruction of Sodom and 

Gomorrah that Machiventa decided to end his emergency 

bestowal on Urantia.  Melchizedek’s decision to 

terminate his sojourn in the flesh was influenced by 

numerous conditions, chief of which was the growing 

tendency of the surrounding tribes, and even of his 

immediate associates, to regard him as a demigod, to 

look upon him as a supernatural being, which indeed he 

was; but they were beginning to reverence him unduly and

with a highly superstitious fear.  In addition to these

reasons, Melchizedek wanted to leave the scene of his 



earthly activities a sufficient length of time before 

Abraham’s death to insure that the truth of the one and

only God would become strongly established in the minds

of his followers.  Accordingly, Machiventa retired one 

night to his tent at Salem, having said good night to 

his human companions, and when they went to call him in

the morning, he was not there, for his fellows had taken

him.

9.After Melchizedek's Departure

     It was a great trial for Abraham when Melchizedek 

so suddenly disappeared.  Although he had fully warned 

his followers that he must sometime go as he had come, 

they were not reconciled to the loss of their wonderful

leader.  The great organization built up at Salem nearly

disappeared, though the traditions of these days were

what Moses built upon when he led the Hebrew slaves out

Egypt.

     The loss of Melchizedek produced a sadness in the 

heart of Abraham that he never fully overcame.  Hebron 

he had abandoned when he gave up the ambition of 

building a material kingdom; and now, upon the loss of 

his associate in the building of the spiritual kingdom,

he departed from Salem, going south to live near his 

interests in Gerar.

     Abraham became fearful and timid immediately after

the disappearance of Melchizedek.  He withheld his 



identity upon arrival at Gerar, so that Abimelech 

appropriated his wife.  (Shortly after his marriage to 

Sarah, Abraham one night had overheard a plot to murder

him in order to get his brilliant wife.  This dread 

became a terror to the otherwise brave and daring 

leader; all his life he feared that someone would kill 

him secretly in order to get Sarah.  And this explains 

why, on three separate occasions, this brave man 

exhibited real cowardice.)

     But Abraham was not long to be deterred in his 

mission as the successor of Melchizedek.  Soon he made 

converts among the Philistines and of Abimelech's 

people, made a treaty with them, and, in turn, became 

contaminated with many of their superstitions, 

particularly with their practice of sacrificing first-

born sons.  Thus did Abraham again become a great leader

in Palestine.  He was held in reverence by all groups 

and honored by all kings.  He was the spiritual leader 

of all the surrounding tribes, and his influence 

continued for some time after his death.  During the 

closing years of his life he once more returned to 

Hebron, the scene of his earlier activities and the 

place where he had worked in association with 

Melchizedek.  Abraham's last act was to send trusty 

servants to the city of his brother, Nahor, on the 

border of Mesopotamia, to secure a woman of his own 

people as a wife for his son Isaac. It had long been the



custom of Abraham's people to marry their cousins. And

Abraham died confident in that faith in God which he had

learned from Melchizedek in the vanished schools of

Salem.

     It was hard for the next generation to comprehend 

the story of Melchizedek; within five hundred years many

regarded the whole narrative as a myth.  Isaac held

fairly well to the teachings of his father and nourished

the gospel of the Salem colony, but it was harder for

Jacob to grasp the significance of these traditions.

Joseph as a firm believer in Melchizedek and was, 

largely because of this, regarded by his brothers as a 

dreamer.  Joseph's honor in Egypt was chiefly due to the

memory of his great-grandfather Abraham.  Joseph was 

offered military command of the Egyptian armies, but 

being such a firm believer in the traditions of

Melchizedek and the later teachings of Abraham and

Isaac, he elected to serve as a civil administrator,

believing that he could thus better labor for the

advancement of the kingdom of heaven.

     The teaching of Melchizedek was full and replete, 

but the records of these days seemed impossible and 

fantastic to the later Hebrew priests, although many had

some understanding of these transactions, at least up to

the times of the en masse editing of the Old Testament

records in Babylon.

     What the Old Testament records describe as 



conversations between Abraham and God were in reality 

conferences between Abraham and Melchizedek.  Later 

scribes regarded the term Melchizedek as synonymous with

God.  The record of so many contacts of Abraham and 

Sarah with the “angel of the Lord” refers to their

numerous visits with Melchizedek.

     The Hebrew narratives of Isaac, Jacob, and Joseph

 far more reliable than those about Abraham, although

they also contain many diversions from the facts,

alterations made intentionally and unintentionally at

 time of the compilation of these records by the 

Hebrew priests during the Babylonian captivity.  Keturah

was not a wife of Abraham, like Hagar, she was merely a

concubine.  All of Abraham's property went to Isaac, the

son of Sarah, the status wife.  Abraham was not so old 

as the records indicate, and his wife was much younger.

These ages were deliberately altered in order to provide

for the subsequent alleged miraculous birth of Isaac.

     The national ego of the Jews was tremendously 

depressed by the Babylonian captivity.  In their 

reaction against national inferiority they swung to the

other extreme of national and racial egotism, in which 

they distorted and perverted their traditions with the 

view of exalting themselves above all races as the 

chosen people of God; and hence they carefully edited 

all their records for the purpose of raising Abraham and

their other national leaders high up above all other 



persons, not excepting Melchizedek himself.  The Hebrew

scribes therefore destroyed every record of these 

momentous times which they could find, preserving only 

the narrative of the meeting of Abraham and Melchizedek

after the battle of Siddim, which they deemed reflected

great honor upon Abraham.

     And thus, in losing sight of Melchizedek, they also

lost sight of the teaching of this emergency Son 

regarding the spiritual mission of the promised bestowal

Son; lost sight of the nature of this mission so fully 

and completely that very few of their progeny were able

or willing to recognize and receive Michael when he

appeared on earth and in the flesh as Machiventa had

foretold.

     But one of the writers of the Book of Hebrews 

understood the mission of Melchizedek, for it is 

written: “This Melchizedek, priest of the Most High, was

also king of peace; without father, without mother, 

without pedigree, having neither beginning of days nor 

end of life but made like a Son of God, he abides a 

priest continually.”

10.Present Status of Machiventa Melchizedek

     During the years of Machiventa's incarnation the 

Urantia Melchizedek receivers functioned as eleven.  

When Machiventa considered that his mission as an



emergency Son was finished, he signalized this fact to

 eleven associates, and they immediately made ready

 technique whereby he was to be released from the

flesh and safely restored to his original Melchizedek 

status.  And on the third day after his disappearance

from Salem he appeared among his eleven fellows of the

Urantia assignment and resumed his interrupted career as

one of the planetary receivers of 606 of Satania, our

planet Urantia.

     Machiventa terminated his bestowal as a creature of

flesh and blood just as suddenly and unceremoniously as

he had begun it.  Neither his appearance nor departure

were accompanied by any unusual announcement or

demonstration; his was an emergency bestowal.  But 

Machiventa did not end his sojourn in the flesh of human

beings until he had been duly released by the Father 

Melchizedek and had been informed that his emergency

bestowal had received the approval of the chief

executive of Nebadon, Gabriel of Salvington, Michael’s

Chief Executive.

     Machiventa Melchizedek continued to take a great 

interest in the affairs of the descendants of those men

who had believed in his teachings when he was in the 

flesh.  But the progeny of Abraham through Isaac as 

intermarried with the Kenites were the only line which 

long continued to nourish any clear concept of the Salem

teachings.



     This same Melchizedek continued to collaborate 

throughout the nineteen succeeding centuries with the 

many prophets and seers, thus endeavoring to keep alive

 truths of Salem until the fullness of the time for

Michael's appearance on earth.

     While it is far from clear to the revelators as to

what Machiventa’s destiny may be, nevertheless, events

which have so recently taken place strongly suggest that

the foregoing conjectures are probably not far from the

truth:

     Their belief is that, as long as Urantia remains an

inhabited planet, Machiventa Melchizedek will not be

fully returned to the duties of his order of sonship but

will remain, speaking in the terms of time, forever a

planetary minister representing Christ Michael.

     And as they well understand how, by Michael’s

triumph on Urantia, Michael became the successor of both

Caligastia and Adam; how he became the planetary Prince

of Peace and the second Adam, they now behold the

conferring upon Machiventa, this Melchizedek, of the

title Vicegerent Planetary Prince of Urantia.

     Further, less than a thousand years ago this same 

Machiventa Melchizedek, the one-time sage of Salem, was

invisibly present on Urantia for a period of one hundred

years, acting as resident governor general of the planet

– the advisory chief executive; and if the present 

system of directing planetary affairs should continue, 



he will be due to return in the same capacity in a 

little over one thousand years.
 

 

PART II
 

THE MELCHIZEDEK TEACHINGS IN THE ORIENT

 

The early teachers of the Salem religion penetrated

 the remotest tribes of Africa and Eurasia, ever

preaching Machiventa's gospel of man's faith and trust

in the one universal God as the only price of obtaining

divine favor.  Melchizedek's covenant with Abraham was

 pattern for all the early propaganda that went out

from Salem and other centers.  Urantia has never had more

enthusiastic and aggressive missionaries of any religion

than these noble men and women who carried the teachings

Melchizedek over the entire Eastern Hemisphere.  These

missionaries were recruited from many peoples and races,

and they largely spread their teachings through the

medium of native converts.  They established training

centers in different parts of the world where they taught

 natives the Salem religion and then commissioned

these pupils to function as teachers among their own

people.

 

1.The Salem Teachings in Vedic India



 

In the days of Melchizedek, India was a cosmopolitan

country which had recently come under the political and

religious dominance of the Aryan-Andite invaders from the

north and west.  At this time only the northern and

western portions of the peninsula had been extensively

permeated by the Aryans.  These Vedic newcomers had

brought along with them their many tribal deities.  Their

religious forms of worship followed closely the ceremonial

practices of their earlier Andite forebears in that the

father still functioned as a priest and the mother as a

priestess, and the family hearth was still utilized as

altar.

The Vedic cult was then in process of growth and

metamorphosis under the direction of the Brahman caste of

teacher-priests, who were gradually assuming control over

 expanding ritual of worship. The amalgamation of the

onetime thirty-three Aryan deities was well under way

when the Salem missionaries penetrated the north of India.

The polytheism of these Aryans represented a

degeneration of their earlier monotheism occasioned by

their separation into tribal units, each tribe having its

venerated god.  This devolution of the original

monotheism and trinitarianism of Andite Mesopotamia was

 process of re-synthesis in the early centuries of the

second millennium before Christ.  The many gods were

organized into a pantheon under the triune leadership of



Dyaus pitar, the lord of heaven; Indra, the tempestuous

lord of the atmosphere; and Agni, the three-headed fire

god, lord of the earth and the vestigial symbol of an

earlier Trinity concept.

Definite henotheistic developments were paving the

 for an evolved monotheism.  Agni, the most ancient

deity, was often exalted as the father head of the entire

pantheon.  The deity-father principle, sometimes called

Prajapati, sometimes termed Brahma, was submerged in the

theologic battle which the Brahman priests later fought

with the Salem teachers.  The Brahman was conceived as

 energy-divinity principle activating the entire Vedic

pantheon.

The Salem missionaries preached the one God of

Melchizedek, the Most High of heaven.  This portrayal was

 altogether disharmonious with the emerging concept of

 Father-Brahma as the source of all gods, but the Salem

doctrine was non-ritualistic and hence ran directly

counter to the dogmas, traditions, and teachings of the

Brahman priesthood.  Never would the Brahman priests

accept the Salem teaching of salvation through faith,

favor with God apart from ritualistic observances and

sacrificial ceremonials.

The rejection of the Melchizedek gospel of trust in

 and salvation through faith marked a vital turning

point for India.  The Salem missionaries had contributed

much to the loss of faith in all the ancient Vedic gods,

 the leaders, the priests of Vedism, refused to accept



the Melchizedek teaching of one God and one simple faith.

The Brahmans culled the sacred writings of their day

 an effort to combat the Salem teachers, and this

compilation, as later revised, has come on down to modern

times as the Rig-Veda, one of the most ancient of sacred

books.  The second, third, and fourth Vedas followed as

 Brahmans sought to crystallize, formalize, and fix

their rituals of worship and sacrifice upon the peoples of

those days.  Taken at their best, these writings are the

equal of any other body of similar character in beauty of

concept and truth of discernment.  But as this superior

religion became contaminated with the thousands upon

thousands of superstitions, cults, and rituals of

southern India, it progressively metamorphosed into the

most variegated system of theology ever developed by

mortal man.  An examination of the Vedas will disclose

some of the highest and some of the most debased

concepts of Deity ever to be conceived.
 

2.Brahmanism
 
As the Salem missionaries penetrated southward into

 Dravidian Deccan, they encountered an increasing

caste system, the scheme of the Aryans to prevent loss of

racial identity in the face of a rising tide of the

secondary Sangik peoples.  Since the Brahman priest caste

 the very essence of this system, this social order

greatly retarded the progress of the Salem teachers.



This caste system failed to save the Aryan race, but it

 succeed in perpetuating the Brahmans, who, in turn,

have maintained their religious hegemony in India to the

present time.

And now, with the weakening of Vedism through the

rejection of higher truth, the cult of the Aryans became

subject to increasing inroads from the Deccan.  In a

desperate effort to stem the tide of racial extinction

 religious obliteration, the Brahman caste sought to

exalt themselves above all else.  They taught that the

sacrifice to deity in itself was allefficacious, that it

 all-compelling in its potency.  They proclaimed that,

 the two essential divine principles of the universe,

 was Brahman the deity, and the other was the Brahman 

priesthood.  Among no other Urantia peoples did the

priests presume to exalt themselves above even their

gods, to relegate to themselves the honors due their 

gods.  But they went so absurdly far with these

presumptuous claims that the whole precarious system

collapsed before the debasing cults which poured in from

 surrounding and less advanced civilizations.  The

vast Vedic priesthood itself floundered and sank beneath

 black flood of inertia and pessimism which their own

selfish and unwise presumption had brought upon all India.

The undue concentration on self led certainly to a

fear of the nonevolutionary perpetuation of self in an

endless round of successive incarnations as man, beast,

 weeds.  And of all the contaminating beliefs which



could have become fastened upon what may have been an

emerging monotheism, none was so stultifying as this

belief in transmigration - the doctrine of the

reincarnation of souls - which came from the Dravidian 

Deccan.  This belief in the weary and monotonous round of

repeated transmigrations robbed struggling mortals of

their long-cherished hope of finding that deliverance and

spiritual advancement in death which had been a part of

the earlier Vedic faith.

This philosophically debilitating teaching was soon

followed by the invention of the doctrine of the eternal

escape from self by submergence in the universal rest and

peace of absolute union with Brahman, the oversoul of all

creation.  Mortal desire and human ambition were

effectually ravished and virtually destroyed.  For more

than two thousand years the better minds of India have

sought to escape from all desire, and thus was opened

wide the door for the entrance of those later cults and

teachings which have virtually shackled the souls of

many Hindu peoples in the chains of spiritual 

hopelessness.  Of all civilizations, the Vedic-Aryan paid

 most terrible price for its rejection of the Salem

gospel.

Caste alone could not perpetuate the Aryan religio-

cultural system, and as the inferior religions of the

Deccan permeated the north, there developed an age of

despair and hopelessness.  It was during these dark days

that the cult of taking no life arose, and it has ever



since persisted.  Many of the new cults were frankly

atheistic, claiming that such salvation as was 

attainable could come only by man's own unaided 

efforts.  But throughout a great deal of all this

unfortunate philosophy, distorted remnants of the

Melchizedek and even the Adamic teachings can be traced.

These were the times of the compilation of the later

scriptures of the Hindu faith, the Brahmanas and the 

Upanishads.  Having rejected the teachings of personal

religion through the personal faith experience with the

 God, and having become contaminated with the flood of

debasing and debilitating cults and creeds from the

Deccan, with their anthropomorphisms and

reincarnations, the Brahmanic priesthood experienced a

violent reaction against these vitiating beliefs; there

 a definite effort to seek and to find true reality.

The Brahmans set out to deanthropomorphize the Indian

concept of deity, but in so doing they stumbled into the

grievous error of depersonalizing the concept of God, and

they emerged, not with a lofty and spiritual ideal of the

Paradise Father, but with a distant and metaphysical idea

an all-encompassing Absolute.

In their efforts at self-preservation the Brahmans

 rejected the one God of Melchizedek, and now they

found themselves with the hypothesis of Brahman, that

indefinite and illusive philosophic self, that impersonal

 impotent it which has left the spiritual life of

India helpless and prostrate from that unfortunate day to



 twenty-first century.

It was during the times of the writing of the

Upanishads that Buddhism arose in India.  But despite

 successes of a thousand years, it could not compete

with later Hinduism; despite a higher morality, its early

portrayal of God was even less well-defined than was that

 Hinduism, which provided for lesser and personal

deities.  Buddhism finally gave way in northern India

before the onslaught of a militant Islam with its clear-

cut concept of Allah as the supreme God of the universe.
 

3.Brahmanic Philosophy

 
While the highest phase of Brahmanism was hardly a

religion, it was truly one of the most noble reaches of

 mortal mind into the domains of philosophy and 

metaphysics.  Having started out to discover final

reality, the Indian mind did not stop until it had

speculated about almost every phase of theology

excepting the. essential dual concept of religion: the

existence of the Universal Father of all universe

creatures and the fact of the ascending experience in the

universe of these very creatures as they seek to attain

 eternal Father, who has commanded them to be perfect,

even as he is perfect.

In the concept of Brahman the minds of those days

truly grasped at the idea of some all-pervading Absolute,

 this postulate was at one and the same time



identified as creative energy and cosmic reaction.

Brahman was conceived to be beyond all definition,

capable of being comprehended only by the successive

negation of all finite qualities.  It was definitely a

belief in an absolute, even an infinite being, but this

concept was largely devoid of the personality attributes

 was therefore not experiencible by individual

religionists.

Brahman-Narayana was conceived as the Absolute, the

infinite IT IS, the primordial creative potency of the

potential cosmos, the Universal Self existing static and

potential throughout all eternity.  Had the philosophers

those days been able to make the next advance in deity

conception, had they been able to conceive of the. Brahman

 associative and creative, as a personality

approachable by created and evolving beings, then might

such a teaching have become the most advanced portraiture

 Deity on Urantia since it would have encompassed the

first five levels of total deity function and might

possibly have envisioned the remaining two.

In certain phases the concept of the One Universal

Oversoul as the totality of the summation of all creature

existence led the Indian philosophers very close to the

truth of the Supreme Being, but this truth availed them

naught because they failed to evolve any reasonable or

rational personal approach to the attainment of their

theoretic monotheistic goal of BrahmanNarayana.

The karma principle of causality continuity is,



again, very close to the truth of the repercussional

synthesis of all time-space actions in the Deity presence

 the Supreme Being; but this postulate never provided

for the coordinate personal attainment of Deity by the

individual religionist, only for the ultimate

engulfment of all personality by the Universal

Oversoul.

The philosophy of Brahamism also came very near to

 realization of the indwelling of the divine spirits

(right now) in our human minds, only to become perverted

through the misconception of truth.  The teaching that

 soul is the indwelling of the Brahman would have

paved the way for an advanced religion had not this

concept been completely vitiated by the belief that

there is no human individuality apart from this

indwelling of the Universal One.

In the doctrine of the merging of the self-soul with

 Oversoul, the theologians of India failed to provide

 the survival of something human, something new and

unique, something born of the union of the will of man

 the will of God.  The teaching of the soul's return

 the Brahman is closely parallel to the truth of the

indwelling spirit's return to the bosom of the

Universal Father, but there is something distinct from

the divine spirit which also survives, the morontial

(supermaterial/subspiritual) counterpart of mortal 

personality.  And this vital concept was fatally absent

from Brahmanic philosophy.



Brahmanic philosophy has approximated many of the

facts of the universe and has approached numerous cosmic

truths, but it has all too often fallen victim to the

error of failing to differentiate between the several

levels of reality, such as absolute, transcendental, and 

finite.  It has failed to take into account that what may

 finiteillusory on the absolute level may be 

absolutely real on the finite level.  And it has also

taken no cognizance of the essential personality of the

Universal Father, who is personally contactable on all

levels from the evolutionary creature's limited

experience with God on up to the limitless experience of

 the Son with God the Father.
 

4.The Hindu Religion
 
With the passing of the centuries in India, the

populace returned in measure to the ancient rituals of

 Vedas as they had been modified by the teachings of

 Melchizedek missionaries and crystallized by the

later  Brahman priesthood.  This, the oldest and most

cosmopolitan of the world's religions, has undergone

further changes in response to Buddhism and Jainism and to

 later appearing influences of Mohammedanism and'

Christianity.  But by the time the teachings of Jesus

arrived, they had already become so Occidentalized as to

a “white man's religion,” hence strange and foreign to

 Hindu mind.



Hindu theology, at present, depicts four descending

levels of deity and divinity:

1.The Brahman, the Absolute, the Infinite One, the IT

2.The Trimurti, the supreme trinity of Hinduism.  In

this association Brahma, the first member, is conceived as

being self-created out of the Brahman - infinity.  Were

 not for close identification with the pantheistic

Infinite One, Brahma could constitute the foundation 

for a concept of the Universal Father.  Brahma is also

identified with fate.

The worship of the second and third members, Siva and

Vishnu, arose in the first millennium after Christ.  Siva

lord of life and death, god of fertility, and master of

destruction.  Vishnu is extremely popular due to the

belief that he periodically incarnates in human form.  In

this way, Vishnu becomes real and living in the

imaginations of the Indians.  Siva and Vishnu are each

regarded by some as supreme over all.

3.Vedic and post-Vedic deities.  Many of the ancient

gods of the Aryans, such as Agni, Indra, Soma, have

persisted as secondary to the three members of the

Trimurti.   Numerous additional gods have arisen since

 early days of Vedic India, and these have also been

incorporated into the Hindu pantheon.

4.The demigods: supermen, semigods, heroes, demons,

ghosts, evil spirits, sprites, monsters, goblins, and



saints of the later-day cults.

While Hinduism has long failed to vivify the Indian

people, at the same time it has usually been a tolerant 

religion.  Its great strength lies in the fact that it

 proved to be the most adaptive, amorphic religion to

appear on Urantia.  It is capable of almost unlimited

change and possesses an unusual range of flexible

adjustment from the high and semi-monotheistic

speculations of the intellectual Brahman to the arrant

fetishism and primitive cult practices of the debased

 depressed classes of ignorant believers.

Hinduism has survived because it is essentially an

integral part of the basic social fabric of India.  It

 no great hierarchy which can be disturbed or 

destroyed; it is interwoven into the life pattern of 

the people.  It has an adaptability to changing

conditions that excels all other cults, and it displays a

tolerant attitude of adoption toward many other

religions, Gautama Buddha and even Christ himself being

claimed as incarnations of Vishnu.

Today, in India, the great need is for the portrayal

 the Jesusonian gospel - the Fatherhood of God and the

sonship and consequent brotherhood of all men, which is 

personally realized in loving ministry and social 

service.  In India the philosophical framework is

existent, the cult structure is present; all that is

needed is the vitalizing spark of the dynamic love

portrayed in the original gospel of the Son of Man,



divested of the Occidental dogmas and doctrines which

have tended to make Michael's life bestowal a white man's

religion.

 
5.The Struggle for Truth in China

 
As the Salem missionaries passed through Asia,

spreading the doctrine of the Most High God and salvation

through faith, they absorbed much of the philosophy and

religious thought of the various countries traversed.

But the teachers commissioned by Melchizedek and his

successors did not default in their trust; they did

penetrate to all peoples of the Eurasian continent, and

 was in the middle of the second millennium before

Christ that they arrived in China.  At See Fuch, for more

than one hundred years, the Salemites maintained their

headquarters, there training Chinese teachers who taught

throughout all the domains of the yellow race.

It was in direct consequence of this teaching that

 earliest form of Taoism arose in China, a vastly

different religion than the one which bears that name 

today.  Early or proto-Taoism was a compound of the

following factors:

1.The lingering teachings of Singlangton, which

persisted in the concept of Shang-ti, the God of Heaven.

 the times of Singlangton the Chinese people became

virtually monotheistic; they concentrated their worship



the One Truth, later known as the Spirit of Heaven, the

universe ruler.  And the yellow race never fully lost

this early concept of Deity, although in subsequent

centuries many subordinate gods and spirits insidiously

crept into their religion.

2.The Salem religion of a Most High Creator Deity who

would bestow his favor upon mankind in response to man's 

faith.  But it is all too true that, by the time the

Melchizedek missionaries had penetrated to the lands of

 yellow race, their original message had become

considerably changed from the simple doctrines of Salem

the days of Machiventa.

3.The Brahman-Absolute concept of the Indian

philosophers, coupled with the desire to escape all evil.

Perhaps the greatest extraneous influence in the eastward

spread of the Salem religion was exerted by the Indian

teachers of the Vedic faith, who injected their

conception of the Brahman - the Absolute - into the

salvationistic thought of the Salemites.

This composite belief spread through the lands of the

yellow and brown races as an underlying influence in

religio-philosophic thought.  In Japan this proto-Taoism

 known as Shinto, and in this country, far distant from

Salem of Palestine, the peoples learned of the

incarnation of Machiventa Melchizedek, who dwelt upon

earth that the name of God might not be forgotten by

mankind.

In China all of these beliefs were later confused and



compounded with the ever-growing cult of ancestor 

worship.  But never since the time of Singlangton have

 Chinese fallen into helpless slavery to priest craft.

 yellow race was the first to emerge from barbaric

bondage into orderly civilization because it was the

first to achieve some measure of freedom from the

abject fear of the gods, not even fearing the ghosts of

 dead as other races feared them.  China met her

defeat because she failed to progress beyond her early

emancipation from priests; she fell into an almost

equally calamitous error, the worship of ancestors.

But the Salemites did not labor in vain.  It was upon

 foundations of their gospel that the great

philosophers of sixth-century China built their 

teachings.  The moral atmosphere and the spiritual

sentiments of the times of Lao-tse and Confucius grew up

 of the teachings of the Salem missionaries of an

earlier age.
 

6.Lao-Tse and Confucius

 
About six hundred years before the arrival of

Michael, it seemed to Melchizedek, long since departed

from the flesh, that the purity of his teaching on earth

 being unduly jeopardized by general absorption into

 older Urantia beliefs.  It appeared for a time that

 mission as a forerunner of Michael might be in danger

 failing.  And in the sixth century before Christ,



through an unusual coordination of spiritual agencies,

 all of which are understood even by the planetary

supervisors, Urantia witnessed a most unusual

presentation of manifold religious truth.  Through the 

agency of several human teachers the Salem gospel was 

restated and revitalized, and as it was then presented,

much has persisted to the times of this writing.

This unique century of spiritual progress was

characterized by great religious, moral, and philosophic

teachers all over the civilized world. In China, the two

outstanding teachers were Lao-tse and Confucius.

Lao-tse built directly upon the concepts of the Salem

traditions when he declared Tao to be the One First Cause

 all creation.  Lao was a man of great spiritual 

vision.  He taught that “man's eternal destiny was

everlasting union with Tao, Supreme God and Universal 

King.”  His comprehension of ultimate causation was 

most discerning, for he wrote: “Unity arises out of the

Absolute Tao, and from Unity there appears cosmic

Duality, and from such Duality, Trinity springs forth

into existence, and Trinity is the primal source of all 

reality.”  “All reality is ever in balance between the

potentials and the actuals of the cosmos, and these are

eternally harmonized by the spirit of divinity.”

Lao-tse also made one of the earliest presentations

 the doctrine of returning good for evil: “Goodness

begets goodness, but to the one who is truly good, evil

also begets goodness.”



He taught the return of the creature to the Creator

 pictured life as the emergence of a personality from

 cosmic potentials, while death was like the returning

home of this creature personality.  His concept of true

faith was unusual, and he too likened it to the “attitude

a little child.”

His understanding of the eternal purpose of God was

clear, for he said: “The Absolute Deity does not strive

 is always victorious; he does not coerce mankind but

always stands ready to respond to their true desires; the

will of God is eternal in patience and eternal in the

inevitably of its expression.”  And of the true

religionist he said, in expressing the truth that it is

more blessed to give than to receive: “The good man seeks

 to retain truth for himself but rather attempts to

bestow these riches upon his fellows, for that is the

realization of truth.  The will of the Absolute God

always benefits, never destroys; the purpose of the true

believer is always to act but never to coerce.”

Lao's teaching of nonresistance and the distinction

which he made between action and coercion became later

perverted into the beliefs of “seeing, doing, and

thinking nothing.”   But Lao never taught such error,

albeit his presentation of nonresistance has been a

factor in the further development of the pacific

predilections of the Chinese peoples.

But the popular Taoism of twenty-first century



Urantia has very little in common with the lofty

sentiments and the cosmic concepts of the old

philosopher who taught the truth as he perceived it,

which was: That faith in the Absolute God is the source

that divine energy which will remake the world, and by

which man ascends to spiritual union with Tao, the

Eternal Deity and' Creator Absolute of the universes.

Confucius (King Fu-tze) was a younger contemporary

of Lao in sixthcentury China.  Confucius based his

doctrines upon the better moral traditions of the long

history of the yellow race, and he was also somewhat

influenced by the lingering traditions of the Salem 

missionaries.  His chief work consisted in the

compilation of the wise sayings of ancient 

philosophers.  He was a rejected teacher during his

lifetime, but his writings and teachings have ever since

exerted a great influence in China and Japan.  Confucius

 a new pace for the shamans in that he put morality in

 place of magic. -But he built too well; he made a

 fetish out of order and established a respect for

ancestral conduct that is still venerated by the Chinese

the time of this writing.

The Confucian preachment of morality was predicated

 the theory that the earthly way is the distorted

shadow of the heavenly way; that the true pattern of

temporal civilization is the mirror reflection of the

eternal order of heaven.  The potential God concept

Confucianism was almost completely subordinated to



 emphasis placed upon the Way of Heaven, the pattern

the cosmos.

The teachings of Lao have been lost to all but a few

 the Orient, but the writings of Confucius have ever

since constituted the basis of the moral fabric of the

culture of almost a third of Urantians.  These Confucian

precepts, while perpetuating the best of the past, were

somewhat inimical to the very Chinese spirit of

investigation that had produced those achievements

which were so venerated.  The influence of these

doctrines was unsuccessfully combated  both by  the  

imperial  efforts  of' Ch'in Shih Huang Ti and by the

teachings of Mo Ti, who proclaimed a brotherhood founded

not on ethical duty but on the love of God.  He sought to

rekindle the ancient quest for new truth, but his

teachings failed before the vigorous opposition of the

disciples of Confucius.

Like many other spiritual and moral teachers, both

Confucius and Laotse were eventually deified by their

followers in those spiritually dark ages of China which

intervened between the decline and perversion of the

Taoist faith and the coming of the Buddhist missionaries

from India.  During these spiritually decadent

centuries the religion of the yellow race degenerated

into a pitiful theology wherein swarmed devils, dragons,

and evil spirits, all betokening the returning fears of

 unenlightened mortal mind.  And· China, once at the

head of human society because of an advanced religion,



then fell behind because of temporary failure to progress

 the true path of the development of that God-

consciousness which is indispensable to the true

progress, not only of the individual mortal, but also of

the intricate and complex civilizations which

characterize the advance of culture and society on an

evolutionary planet of time and space.
 

7.Gautama Siddhartha

 
Contemporary with Lao-tse and Confucius in China,

another great teacher of truth arose in India.  Gautama

Siddhartha was born in the sixth century before Christ in

 north Indian province of Nepal.  His followers later

made it appear that he was the son of a fabulously

wealthy ruler, but, in truth, he was the heir apparent to

 throne of a petty chieftain who ruled by sufferance

over a small and secluded mountain valley in the

southern Himalayas.

Gautama formulated those theories which grew into the

philosophy of Buddhism after six years of the futile

practice of Yoga. Siddhartha made a determined but

unavailing fight against the growing caste system.  There

 a lofty sincerity and a unique unselfishness about

this young prophet prince that greatly appealed to the

 of those days.  He detracted from the practice of

seeking individual salvation through physical affliction

 personal pain.  And he exhorted his followers to



carry his gospel to all the world.

Amid the confusion and extreme cult practices of

India, the saner and more moderate teachings of Gautama

came as a refreshing relief.  He denounced gods, priests,

 their sacrifices, but he too failed to perceive the

personality of the One Universal.  Not believing in the

existence of individual human souls, Gautama, of course,

made a valiant fight against the time-honored belief in

transmigration of the soul.  He made a noble effort to

deliver men from fear, to make them feel at ease and at

home in the great universe, but he failed to show them

 pathway to that real and supernal home of ascending

mortals - Paradise - and to the expanding service of

eternal existence.

Gautama was a real prophet, and had he heeded the

instruction of the hermit Godad, he might have aroused

 India by the inspiration of the revival of the Salem

gospel of salvation by faith.  Godad was descended

through a family that had never lost the traditions of the

Melchizedek missionaries.

At Benares, Gautama founded his school, and it was

during its second year that a pupil, Bautan, imparted to

 teacher the traditions of the Salem missionaries

about the Melchizedek covenant with Abraham; and while

Siddhartha did not have a very clear concept of the

Universal Father, he took an advanced stand on salvation

through faith - simple belief.  He so declared himself



before his followers and began sending his students out

 groups of sixty to proclaim to the people of India,

“the glad tidings of free salvation; that all men, high

 low, attain bliss by faith in righteousness and

justice.”

Gautama's wife believed her husband's gospel and was

 founder of an order of nuns.  His son became his

successor and greatly extended the cult; he grasped the

 idea of salvation through faith but in his later

years wavered regarding the Salem gospel of divine favor

through faith alone, and in his old age his dying words

were, “Work out your own salvation.”

When proclaimed at its best, Gautama's gospel of

universal salvation, free from sacrifice, torture,

ritual, and priests, was a revolutionary and amazing

doctrine for its time.  And it came surprisingly near to

being a revival of the Salem gospel.  It brought succor

 millions of despairing souls, and notwithstanding its

grotesque perversion during later centuries, it still

persists as the hope of millions of human beings.

Siddhartha taught far more truth than has survived in

 modern cults bearing his name.  Modern Buddhism is no

more the teachings of Gautama Siddhartha than is

Christianity the teachings of Jesus of Nazareth.
 

8.The Buddhist Faith

 
To become a Buddhist, one merely made public



profession of the faith by reciting the Refuge: “I take

refuge in the Buddha; I take my refuge in the Doctrine;

take my refuge in the Brotherhood.”

Buddhism took origin in a historic person, not in a 

myth.  Gautama's followers called him Sasta, meaning

master or teacher.  While he made no superhuman claims

 either himself or his teachings, his disciples early

began to call him the enlightened one, the Buddha;

later on, Sakyamuni Buddha.

The original gospel of Gautama was based on the four

noble truths:

1.The noble truths of suffering.

2.The origins of suffering.

3.The destruction of suffering.

4.The way to the destruction of suffering.

Closely linked to the doctrine of suffering and the

escape therefrom was the philosophy of the Eightfold

Path: right views, aspirations, speech, conduct,

livelihood, effort, mindfulness, and contemplation.  It

 not Gautama's intention to attempt to destroy all

effort, desire, and affection in the escape from

suffering; rather was his teaching designed to picture to

mortal man the futility of pinning all hope and

aspirations entirely on temporal goals and material 

objectives.  It was not so much that love of one's

fellows should be shunned as that the true believer should

also look beyond the associations of this material world



the realities of the eternal future.

The moral commandments of Gautama's preachment were

five in number:

1.You shall not kill.

2.You shall not steal.

3.You shall not be unchaste.

4.You shall not lie.

5.You shall not drink intoxicating liquors.
There were several additional or secondary

commandments, whose observance was optional with

believers.

Siddhartha hardly believed in the immortality of the

human personality; his philosophy only provided for a

sort of functional continuity.  He never clearly defined

what he meant to include in the doctrine of Nirvana.  The

fact that it could theoretically be experienced during 

mortal existence would indicate that it was not viewed as

state of complete annihilation.  It implied a condition

 supreme enlightenment and supernal bliss wherein all

fetters binding man to the material world had been

broken; there was freedom from the desires of mortal life

 deliverance from all danger of ever again

experiencing incarnation.

According to the original teachings of Gautama,

salvation is achieved by human effort, apart from divine

help; there is no place for saving faith or prayers to

superhuman powers.  Gautama, in his attempt to minimize



 superstitions of India, endeavored to turn men away

from the blatant claims of magical salvation.  And in

making this effort, he left the door wide open for his

successors to misinterpret his teaching and to proclaim

that all human striving for attainment is distasteful and

painful.  His followers overlooked the fact that the

highest happiness is linked with the intelligent and

enthusiastic pursuit of worthy goals, and that such

achievements constitute true progress in cosmic self-

realization.

The great truth of Siddhartha's teaching was his

proclamation of a universe of absolute justice.  He

taught the best godless philosophy ever invented by

mortal man; it was the ideal humanism and most

effectively removed all grounds for superstition,

magical rituals, and fear of ghosts or demons.

The great weakness in the original gospel of Buddhism

 that it did not produce a religion of unselfish social

service.  The Buddhistic brotherhood was, for a long

time, not a fraternity of believers but rather a

community of student teachers.  Gautama forbade their

receiving money and thereby sought to prevent the growth

 hierarchal tendencies.  Gautama himself was highly 

social; indeed, his life was much greater than his 

preachment.
 

9.The Spread of Buddhism

 



Buddhism prospered because it offered salvation

through belief in the Buddha, the enlightened one.  It

 more representative of the Melchizedek truths than

 other religious system to be found throughout eastern

Asia. But Buddhism did not become widespread as a

religion until it was espoused in self-protection by the

low-caste monarch Asoka, who, next to Ikhnaton in Egypt,

 one of the most remarkable civil rulers between

Melchizedek and Michael.  Asoka built a great Indian

empire through the propaganda of his Buddhist 

missionaries.  During a period of twenty-five years he

trained and sent forth more than seventeen thousand

missionaries to the farthest frontiers of all the known 

world.  In one generation he made Buddhism the dominant

religion of one half the world.  It soon became

established in Tibet, Kashmir, Ceylon, Burma, Java, Siam,

Korea, China, and Japan.  And generally speaking, it was

a religion vastly superior to those which it supplanted

upstepped.

The spread of Buddhism from its homeland in India to

 of Asia is one of the thrilling stories of the

spiritual devotion and missionary persistence of sincere

religionists.  The teachers of Gautama's gospel not only

braved the perils of the overland caravan routes but

faced the dangers of the China Sea as they pursued their

mission over the Asiatic continent, bringing to all

peoples the message of their faith.  But this Buddhism

 no longer the simple doctrine of Gautama; it was



the miraculized gospel which made him a god.  And the

farther Buddhism spread from its highland home in India,

 more unlike the teachings of Gautama it became, and

the more like the religions it supplanted, it grew to be.

Buddhism later on, was much affected by Taoism in'

China, Shinto in Japan, and Christianity in Tibet.

After a thousand years, in India, Buddhism simply

withered and expired.  It became Brahmanized and later

abjectly surrendered to Islam, while throughout much of

 rest of the Orient it degenerated into a ritual which

Gautama Siddhartha would never have recognized.

In the south the fundamentalist stereotype of the

teachings of Siddhartha persisted in' Ceylon, Burma, and

 Indo China peninsula.  This is the Hinayana division

 Buddhism which clings to the early or asocial

doctrine.

But even before the collapse in India, the China

north Indian groups of Gautama's followers had begun the

development of the Mahayana_ teaching of the “Great

Road” to salvation in contrast with the purists of the

south who held to the Hinayana, or “Lesser. Road.” And

these Mahayanists cast loose from the social limitations

inherent in the Buddhist doctrine, and ever since has

this northern division of Buddhism continued to evolve in

China and Japan.

Buddhism is a living, growing religion today because

 succeeds in conserving many of the highest moral



values of its adherents.  It promotes calmness and self-

control, augments serenity and happiness, and does much

 prevent sorrow and mourning.  Those who believe this

philosophy live better lives than many who do not.
 

10. Religion in Tibet
 
In Tibet may be found the strangest association of

the Melchizedek teachings combined with Buddhism,

Hinduism, Taoism, and· Christianity. When the. Buddhist

missionaries entered Tibet, they encountered a state of

primitive savagery very similar to that which the early

Christian missionaries found among the northern tribes of

Europe.

These simple-minded Tibetans would not wholly give

up their ancient magic and charms.  Examination of the

religious ceremonials of present-day Tibetan rituals

reveals an overgrown brotherhood of priests with shaven

heads who practice an elaborate ritual embracing bells,

chants, incense, processionals, rosaries, images,

charms, pictures, holy water, gorgeous vestments, and

elaborate choirs.  They have rigid dogmas and

crystallized creeds, mystic rites and special fasts.

Their hierarchy embraces monks, nuns, abbots, and the

Grand Lama.  They pray to angels, saints, a Holy Mother,

 the gods.  They practice confessions and believe in

purgatory. Their monasteries are extensive and their

cathedrals magnificent.  They keep up an endless



repetition of sacred rituals and believe that such

ceremonials bestow salvation.  Prayers are fastened to a

wheel, and with its turning they believe the petitions

become efficacious.  Among no other people of modern

times can be found the observance of so much from so many 

religions;  and it is inevitable that such a cumulative

liturgy would become inordinately cumbersome and

intolerably burdensome.

The Tibetans have something of all the leading world

religions except the simple teachings of the• Jesusonian

gospel: sonship with God, brotherhood with man, and

ever-ascending citizenship in the eternal universe.
 

11.Buddhist Philosophy

 
Buddhism entered' China in the first millennium after

Christ, and it fitted well into the religious customs of

 yellow race.  In ancestor worship they had long

prayed to the dead; now they could also pray for them.

Buddhism soon amalgamated with the lingering

ritualistic practices of disintegrating Taoism.  This

 synthetic religion with its temples of worship and

definite religious ceremonial soon became the generally

accepted cult of the peoples of China, Korea, and Japan.

While in some respects it is unfortunate that

Buddhism was not carried to the world until after

Gautama's followers had so perverted the traditions and

teachings of the cult as to make of him a divine being,



nonetheless this myth of his human life, embellished as

 was with a multitude of miracles, proved very

appealing to the auditors of the northern or Mahayana

gospel of Buddhism.

Some of his later followers taught that Sakyamuni

Buddha's spirit returned periodically to earth as a

living Buddha, thus opening the way for an indefinite

perpetuation of Buddha images, temples, rituals, and

imposter “living Buddhas.”  Thus did the religion of the

great Indian protestant eventually find itself shackled

with those very ceremonial practices and ritualistic

incantations against which he had so fearlessly fought,

and which he had so valiantly denounced.

The great advance made in Buddhist philosophy

consisted in its comprehension of the relativity of all 

truth.  Through the mechanism of this hypothesis

Buddhists have been able to reconcile and correlate the

divergencies within their own religious scriptures as

well as the differences between their own and many 

others.  It was taught that the small truth was for

little minds, the large truth for great minds.

This philosophy also held that the Buddha (divine)

nature resided in all men; that man, through his own

endeavors, could attain to the realization of this inner 

divinity.  And this teaching is one of the clearest

presentations of the truth of the indwelling Spirits ever

be made by a Urantian religion.



But a great limitation in the original gospel of

Siddhartha, as it was interpreted by his followers, was

that it attempted the complete liberation of the human

self from all the limitations of the mortal nature by the

technique of isolating the self from objective reality.

True cosmic self-realization results from

identification with cosmic reality and with the finite

cosmos of energy, mind, and spirit, bounded by space and

conditioned by time.

But though the ceremonies and outward observances of

Buddhism became grossly contaminated with those of the

lands to which it traveled, this degeneration was not

altogether the case in the philosophical life of the

great thinkers who, from time to time, embraced this

system of thought and belief.  Through more than two

thousand years, many of the best minds of Asia have

concentrated upon the problem of ascertaining absolute

truth and the truth of the Absolute.

The evolution of a high concept of the Absolute was

achieved through many channels of thought and by devious

paths of reasoning.  The upward ascent of this doctrine

 infinity was not so clearly defined as was the

evolution of the God concept in Hebrew theology.

Nevertheless, there were certain broad levels which the

minds of the Buddhists   reached, tarried upon, and

passed through on their way to the envisioning of the

Primal Source of universes:

1.The Gautama legend.  At the base of the concept



 the historic fact of the life and teachings of

Siddhartha, the prophet prince of India.  This legend

grew in myth as it traveled through the centuries and

across the broad lands of Asia until it surpassed the

status of the idea of Gautama as the enlightened one and

began to take on additional attributes.

2.The many Buddhas.  It was reasoned that, if

Gautama had come to the peoples of India, then, in the

remote past and in the remote future, the races of

mankind must have been, and undoubtedly would be, blessed

with other teachers of truth.  This gave rise to the

teaching that there were many Buddhas, an unlimited and

infinite number, even that anyone could aspire to become

 - to attain the divinity of a Buddha.

3.The Absolute Buddha.  By the time the number of

Buddhas was approaching infinity, it became necessary

 the minds of those days to reunify this unwieldy 

concept.  Accordingly it began to be taught that all

Buddhas were but the manifestation of some higher essence,

some Eternal One of infinite and unqualified existence,

some Absolute Source of all reality.  From here on, the

Deity concept of Buddhism, in its highest form, becomes

divorced from the human person of Gautama Siddhartha and

casts off from the anthropomorphic limitations which have

held it in leash.  This final conception of the Buddha

Eternal can well be identified as the Absolute, sometimes

even as the infinite I AM.

While this idea of Absolute Deity never found great



favor with the peoples of Asia, it did enable the

intellectuals of these lands to unify their philosophy

 to harmonize their cosmology.  The concept of the

Buddha Absolute is at times quasi-personal, at times

wholly impersonal - even an infinite creative force. Such

concepts, though helpful to philosophy, are not vital to

religious development. Even an anthropomorphic Yahweh is

 greater religious value than an infinitely remote

Absolute of Buddhism or Brahmanism.

At times the Absolute was even thought of as contained

within the infinite I AM.  But these speculations were

chill comfort to the hungry multitudes who craved to hear

words of promise, to hear the simple gospel of Salem,

that faith in God would assure divine favor and eternal

survival.

.

12.The God Concept  of. Buddhism

 
The great weakness in the cosmology of Buddhism was

twofold: its contamination with many of the

superstitions of India and China and its sublimation of

Gautama, first as the enlightened one, and then as the

Eternal Buddha.  Just as Christianity has suffered from

 absorption of much erroneous human philosophy, so does

Buddhism bear its human birthmark.  But the teachings of

Gautama have continued to evolve during the past two and

one-half millenniums.  The concept of Buddha, to an

enlightened Buddhist, is no more the human personality of



Gautama than the concept of Jehovah is identical with the

spirit demon of Horeb to an enlightened Christian.

Paucity of terminology, together with the sentimental

retention of olden nomenclature, is often provocative of

 failure to understand the true significance of the

evolution of religious concept.

Gradually the concept of God, as contrasted with the

Absolute, began to appear in Buddhism.  Its sources are

back in the early days of this differentiation of the

followers of the Lesser Road and the Greater Road. It was

among the latter division of Buddhism that the dual

conception of God and the Absolute finally matured.  Step

 step, century by century, the God concept has evolved

until, with the teachings of Ryonin, Honen Shonin, and

Shinran in Japan, this concept finally came to fruit in

the belief in Amida Buddha.

Among these believers it is taught that the soul,

upon experiencing death, may elect to enjoy a sojourn in

Paradise prior to entering Nirvana, the ultimate of 

existence.  It is proclaimed that this new salvation is

attained by faith in the divine mercies and loving care

 Amida, God of the Paradise in the west.  In their

philosophy, the Amidists hold to an Infinite Reality

which is beyond all finite mortal comprehension; in their

religion, they cling to faith in the all-merciful Amida,

 so loves the world that he will not suffer one mortal

 calls on his name in true faith and with a pure heart

 fail in the attainment of the supernal happiness of



Paradise.

The great strength of Buddhism is that its adherents

 free to choose truth from all religions; such freedom

 choice has seldom characterized a Urantian faith.  In

this respect the Shin sect of Japan has become one of the

most progressive religious groups in the world; it has

revived the ancient missionary spirit of Gautama's

followers and has begun to send teachers to other 

peoples.  This willingness to appropriate truth from any

 all sources is indeed a commendable tendency to appear

among religious believers during the twenty-first century

after Christ.

Buddhism itself is undergoing a twenty-first

century renaissance. Through contact with' Christianity

 social aspects of Buddhism have b e e n greatly 

enhanced.  The desire to learn has been rekindled in the

hearts of the monk priests of the brotherhood, and the

spread of education throughout this faith will be

certainly provocative of new advances in religious

evolution.

At the time of this writing, much of Asia rests its

hope in Buddhism.  Will this noble faith, that has so

valiantly carried on through the dark ages of the past,

once again receive the truth of expanded cosmic realities

even as the disciples of the great teacher in India once

listened to his proclamation of new truth?  Will this

ancient faith respond once more to the invigorating



stimulus of the presentation of new concepts of God and

 Absolute for which it has so long searched?

All Urantia is waiting for the proclamation of the

ennobling message of Michael, unencumbered by the

accumulated doctrines and dogmas of twenty centuries of

contact with the religions of evolutionary origin.  The

hour is striking for presenting to Buddhism, to

Christianity, to Hinduism, even to the peoples of all

faiths, not the gospel about Jesus, but the living,

spiritual reality of the gospel of Jesus.

 

 

PART III

 

THE MELCHIZEDEK TEACHINGS IN THE LEVANT

 
As India gave rise to many of the religions and

philosophies of eastern Asia, so the Levant was the

homeland of the faiths of the Occidental world. The

Salem missionaries spread out all over southwestern

Asia, through Palestine, Mesopotamia, Egypt, Iran, and

Arabia, everywhere proclaiming the good news of the

gospel of Machiventa Melchizedek.  In some of these lands

their teachings bore fruit; in others they met with

varying success.  Sometimes their failures were due to

lack of wisdom, sometimes to circumstances beyond their



control.
 

1.The Salem Religion in Mesopotamia

 

. By 2000 B.C. the

religions of Mesopotamia had

just about lost the

teachings of the Sethites

and were largely under the

influence of the primitive

beliefs of two groups of

invaders, the Bedouin

Semites who had filtered in

from the western desert and

the barbarian horsemen who

had come down from the



north.
But the custom of the early Adamite peoples in honoring

 seventh day of the week never completely disappeared

 Mesopotamia.  Only, during the Melchizedek era, the

seventh day was regarded as the worst of bad luck.  It was

taboo-ridden; it was unlawful to go on a journey, cook

food, or make a fire on the evil seventh day.  The Jews

carried back to Palestine many of the Mesopotamian taboos

which they had found resting on the Babylonian observance

the seventh day, the Shabattum.

Although the Salem teachers did much to refine and

uplift the religions of Mesopotamia, they did not succeed

 bringing the various peoples to the permanent

recognition of one God.  Such teaching gained the

ascendency for more than one hundred and fifty years and

then gradually gave way to the older belief in a

multiplicity of deities.

The Salem teachers greatly reduced the number of the

gods of Mesopotamia, at one time bringing the chief

deities down to seven: Bel, Shamash, Nabu, Anu, Ea,

Marduk, and Sin.  At the height of the new teaching they

exalted three of these gods to supremacy over all others,

 Babylonian triad: Bel, Ea, and Anu, the gods of

earth, sea, and sky.  Still other triads grew up in

different localities, all reminiscent of the trinity

teachings of the Andites and the Sumerians and based on



 belief of the Salemites in Melchizedek's insignia of

 three circles.

Never did the Salem teachers fully overcome the

popularity of Ishtar, the mother of gods and the spirit of

 fertility.  They did much to refine the worship of

this goddess, but the Babylonians and their neighbors had

never completely outgrown their disguised forms of sex 

worship.  It had become a universal practice throughout

Mesopotamia for all women to submit, at least once in

early life, to the embrace of strangers; this was thought

 be a devotion required by Ishtar, and it was believed

that fertility was largely dependent on this sex

sacrifice.

The early progress of the Melchizedek teaching was

highly gratifying until.  Nabodad, the leader of the

school at Kish, decided to make a concerted attack upon

 prevalent practices of temple harlotry.  But the

Salem missionaries failed in their effort to bring about

this social reform, and in the wreck of this failure

all their more important spiritual and philosophic

teachings went down in defeat.

This defeat of the Salem gospel was immediately

followed by a great increase in the cult of Ishtar, a

ritual which had already invaded Palestine as Ashtoreth,

Egypt as Isis, Greece as Aphrodite, and the northern

tribes as Astarte.  And it was in connection with this

revival of the worship of Ishtar that the Babylonian



priests turned anew to stargazing; astrology experienced

 last great Mesopotamian revival, fortunetelling

became the vogue, and for centuries the priesthood

increasingly deteriorated.

Melchizedek had warned his followers to teach about

 one God, the Father and Maker of all, and to preach

only the gospel of divine favor through faith alone. 

But it has often been the error of the teachers of new

truth to attempt too much, to attempt to supplant slow

evolution by sudden revolution.  The Melchizedek

missionaries in Mesopotamia raised a moral standard too

high for the people; they attempted too much, and their

noble cause went down in defeat.  They had been

commissioned to preach a definite gospel, to proclaim

 truth of the reality of the Universal Father, but

they became entangled in the apparently worthy cause of

reforming the mores, and thus was their great mission

sidetracked and virtually lost in frustration and

oblivion.

In one generation the Salem headquarters at Kish came

 an end, and the propaganda of the belief in one God

virtually ceased throughout Mesopotamia.  But remnants

 the Salem schools persisted.  Small bands scattered

here and there continued their beliefs in the one Creator

and fought against the idolatry and immorality of the

Mesopotamian priests.

It was the Salem missionaries of the period following



 rejection of their teaching who wrote many of the Old

Testament Psalms, inscribing them on stone, where

later-day Hebrew priests found them during the

captivity and subsequently incorporated them among the

collection of hymns ascribed to Jewish authorship.  These

beautiful psalms from Babylon were not written in the

temples of Bel-Marduk; they were the work of the

descendants of the earlier Salem missionaries, and they

 a striking contrast to the magical conglomerations of

 Babylonian priests.  The Book of Job is a fairly good

reflection of the teachings of the Salem school at Kish

 throughout Mesopotamia.

Much of the Mesopotamian religious culture found its

 into Hebrew literature and liturgy by way of Egypt

through the work of Amenemope and Ikhnaton.  The

Egyptians remarkably preserved the teachings of social

obligation derived from the earlier Andite Mesopotamians

 so largely lost by the later Babylonians who occupied

 Euphrates valley.
 

2.Early Egyptian Religion
 
The original Melchizedek teachings really took

their deepest root in Egypt, from where they

subsequently spread to Europe.  The evolutionary

religion of the Nile valley was periodically augmented

by the arrival of superior strains of Nodite, Adamite,

 later Andite peoples of the Euphrates valley.  From

time to time, many of the Egyptian civil administrators



were Sumerians.  As India in these days harbored the

highest mixture of the world races, so Egypt fostered

the most thoroughly blended type of religious

philosophy to be found on Urantia, and from the Nile

valley it spread to many parts of the world.  The Jews

received much of their idea of the creation of the world

from the Babylonians, but they derived the concept of

divine Providence from the Egyptians.

It was political and moral, rather than philosophic

or religious, tendencies that rendered Egypt more

favorable to the Salem teaching than Mesopotamia.  Each

tribal leader in Egypt, after fighting his way to the

throne, sought to perpetuate his dynasty by proclaiming

 tribal god the original deity and creator of all

other gods.  In this way the Egyptians gradually got used

 the idea of a supergod, a steppingstone to the later

doctrine of a universal creator Deity.  The idea of

monotheism wavered back and forth in Egypt for many

centuries, the belief in one God always gaining ground

 never quite dominating the evolving concepts of

polytheism.

For ages the Egyptian peoples had been given to the

worship of nature gods; more particularly did each of the

two-score separate tribes have a special group god, one

worshiping the bull, another the lion, a third the ram,

 so on.  Still earlier they had been totem tribes,

very much like the Amerinds.



In time the Egyptians observed that dead bodies

placed in brickless graves were preserved - embalmed - by

 action of the soda-impregnated sand, while those

buried in brick vaults decayed.  These observations led

 those experiments which resulted in the later practice

 embalming the dead.  The Egyptians believed that

preservation of the body facilitated one's passage

through the future life.  That the individual might

properly be identified in the distant future after the

decay of the body, they placed a burial statue in the tomb

along with the corpse, carving a likeness on the coffin.

 making of these burial statues led to great

improvement in Egyptian art.

For centuries the Egyptians placed their faith in

tombs as the safeguard of the body and of consequent

pleasurable survival after death.  The later evolution

 magical practices, while burdensome to life from the

cradle to the grave, most effectually delivered them from

 religion of the tombs. The priests would inscribe the

coffins with charm texts which were believed to be

protection against a “man's having his heart taken away

from in the nether world.”  Presently a diverse

assortment of these magical texts was collected and

preserved as The Book of the Dead.  But in the Nile

valley magical ritual early became involved with the

realms of conscience and character to a degree not often

attained by the rituals of those days.  And subsequently

these ethical and moral ideals, rather than elaborate



tombs, were depended upon for salvation.

The superstitions of these times are well illustrated

 the general belief in the efficacy of spittle as a

healing agent, an idea which had its origin in Egypt and

spread therefrom to Arabia and Mesopotamia.  In the

legendary battle of Horus with Set the young god lost his

eye, but after Set was vanquished, this eye was restored

the wise god Thoth, who spat upon the wound and healed

The Egyptians long believed that the stars twinkling

the night sky represented the survival of the souls of

 worthy dead; other survivors they thought were

absorbed into the sun.  During a certain period, solar

veneration became a species of ancestor worship.  The

sloping entrance passage of the great pyramid pointed

directly toward the Pole Star so that the soul of the

king, when emerging from the tomb, could go straight to

the stationary and established constellations of the

fixed stars, the supposed abode of the kings.

When the oblique rays of the sun were observed

penetrating earthward through an aperture in the clouds,

was believed that they betokened the letting down of a

celestial stairway whereon the king and other righteous

souls might ascend.  “King Pepi has put down his radiance

 a stairway under his feet whereon to ascend to his

mother.”

When Melchizedek appeared in the flesh, the



Egyptians had a religion far above that of the

surrounding peoples.  They believed that a disembodied

soul, if properly armed with magic formulas, could evade

 intervening evil spirits and make its way to the

judgment hall of Osiris, where, if innocent of “murder,

robbery, falsehood, adultery, theft, and selfishness,”

 would be admitted to the realms of bliss.  If this

soul were weighed in the balances and found wanting, it

would be consigned to hell, to the Devouress.  And this

was, relatively, an advanced concept of a future life in

comparison with the beliefs of many surrounding peoples.

The concept of judgment in the hereafter for the

sins of one's life in the flesh on earth was carried over

into Hebrew theology from Egypt.  The word judgment

appears only once in the entire Book of Hebrew Psalms,

and that particular psalm was written by an Egyptian.

3.Evolution of Moral Concepts

 
Although the culture and religion of Egypt were

chiefly derived from Andite Mesopotamia and largely

transmitted to subsequent civilizations through the

Hebrews and Greeks, much, very much, of the social and

ethical idealism of the Egyptians arose in the valley of

 Nile as a purely evolutionary development.  

Notwithstanding the importation of much truth and

culture of Andite origin, there evolved in Egypt more of

moral culture as a purely human development than appeared

 similar natural techniques in any other circumscribed



area prior to the bestowal of Michael.

Moral evolution is not wholly dependent on 

revelation.  High moral concepts can be derived from

man's own experience.  Man can even evolve spiritual

values and derive cosmic insight from his personal

experiential living because a divine spirit indwells him.  

Such natural evolutions of conscience and character were

also augmented by the periodic arrival of teachers of

truth, in ancient times from the second Eden, later on

from Melchizedek's headquarters at Salem.

Thousands of years before the Salem gospel

penetrated to Egypt, its moral leaders taught justice,

fairness, and the avoidance of avarice.  Three thousand

years before the Hebrew scriptures were written, the

motto of the Egyptians was: “Established is the man whose

standard is righteousness; who walks according to its 

way.”  They taught gentleness, moderation, and 

discretion.  The message of one of the great teachers of

this epoch was:  “Do right and deal justly with all.”  

 Egyptian triad of this age was Truth-Justice-

Righteousness.  Of all the purely human religions of

Urantia none ever surpassed the social ideals and the

moral grandeur of this onetime humanism of the Nile

valley.

In the soil of these evolving ethical ideas and

moral ideals the surviving doctrines of the Salem

religion flourished.  The concepts of good and evil found



ready response in the hearts of a people who believed that

“Life is given to the peaceful and death to the guilty.” 

“The peaceful is he who does what is loved; the guilty is

 who does what is hated.”  For centuries the

inhabitants of the Nile valley had lived by these emerging

ethical and social standards before they ever entertained

 later concepts of right and wrong - good and bad.

Egypt was intellectual and moral but not overly 

spiritual.  In six thousand years only four great

prophets arose among the Egyptians. Amenemope they

followed for a season; Okhban they murdered; Ikhnaton they

accepted but halfheartedly for one short generation;

Moses they rejected.  Again was it political rather than

religious circumstances that made it easy for Abraham

and, later on, for Joseph to exert great influence

throughout Egypt in behalf of the Salem teachings of one 

God.  But when the Salem missionaries first entered

Egypt, they encountered this highly ethical culture of

evolution blended with the modified moral standards of

Mesopotamian immigrants.  These early Nile valley

teachers were the first to proclaim conscience as the

mandate of God, the voice of Deity.

 
4.The Teachings of Amenemope

 
In due time there grew up in Egypt a teacher called

 man the “son of man” and by others Amenemope.  This

seer exalted conscience to its highest pinnacle of



arbitrament between right and wrong, taught punishment

 sin, and proclaimed salvation through calling upon

 solar deity.

Amenemope taught that riches and fortune were the

gift of God, and this concept thoroughly colored the

later appearing Hebrew philosophy.  This noble teacher

believed that God-consciousness was the determining

factor in all conduct; that every moment should be lived

the realization of the presence of, and responsibility

 God.  The teachings of this sage were subsequently

translated into Hebrew and became the sacred book of

that people long before the Old Testament was reduced to 

writing.  The chief preachment of this good man had to

do with instructing his son in uprightness and honesty

 governmental positions of trust, and these noble

sentiments of long ago would do honor to any modern

statesman.

This wise man of the Nile taught that “riches take

themselves wings and fly away” - that all things earthly

 evanescent.  His great prayer was to be “saved from 

fear.”  He exhorted all to turn away from “the words of

men" to “the acts of God.”  In substance he taught: man

proposes but God disposes.  His teachings, translated

into Hebrew, determined the philosophy of the Old

Testament Book of Proverbs.  Translated into Greek, they

gave color to all subsequent Hellenic religious 

philosophy.  The later Alexandrian philosopher, Philo,

possessed a copy of the Book of Wisdom.



Amenemope functioned to conserve the ethics of

evolution and the morals of revelation and in his

writings passed them on both to the Hebrews and to the 

Greeks.  He was not the greatest of the religious

teachers of this age, but he was the most influential in

that he colored the subsequent thought of two vital links

 the growth of Occidental civilization - the Hebrews,

among whom evolved the acme of Occidental religious

faith, and the Greeks, who developed pure philosophic

thought to its greatest European heights.

In the. Book of Hebrew Proverbs, chapters fifteen,

seventeen, twenty, and chapter twenty-two, verse

seventeen, to chapter twenty-four, verse twenty-two, are

taken almost verbatim from Amenemope's. Book of Wisdom.  

The first psalm of the Hebrew. Book of Psalms was written

 Amenemope and i s the heart of the teachings of

Ikhnaton.
 

5.The Remarkable Ikhnaton
 
The teachings of Amenemope were slowly losing their

hold on the Egyptian mind when, through the influence of

 Egyptian Salemite physician, a woman of the royal

family espoused the Melchizedek teachings.  This woman

prevailed upon her son, Ikhnaton, Pharaoh of Egypt, to

accept these doctrines of One God.

Since the disappearance of Melchizedek in the flesh,

 human being up to that time had possessed such an



amazingly clear concept of the revealed religion of

Salem as Ikhnaton.  In some respects this young Egyptian

king is one of the most remarkable persons in human 

history.  During this time of increasing spiritual

depression in Mesopotamia, he kept alive the doctrine of

 Elyon, the One God, in Egypt, thus maintaining the

philosophic monotheistic channel which was vital to the

religious background of the then future bestowal of 

Michael.  And it was in recognition of this exploit,

among other reasons, that the child Jesus was taken to

Egypt, where some of the spiritual successors of

Ikhnaton saw him and to some extent understood certain

phases of his divine mission to Urantia.

Moses, the greatest character between Melchizedek

 Jesus, was the joint gift to the world of the Hebrew

race and the Egyptian royal family; and had Ikhnaton

possessed the versatility and ability of Moses, had he

manifested a political genius to match his surprising

religious leadership, then would Egypt have become the

great monotheistic nation of that age; and if this had

happened, it is barely possible that Jesus might have

lived the greater portion of his mortal life in Egypt.

Never in all history did any king so methodically

proceed to swing a whole nation from polytheism to

monotheism as did this extraordinary Ikhnaton.  With

 most amazing determination this young ruler broke

with the past, changed his name, abandoned his capital,

built an entirely new city, and created a new art and



literature for a whole people.   But he went too fast; he

built too much, more than could stand when he had gone. 

Again, he failed to provide for the material stability

and prosperity of his people, all of which reacted

unfavorably against his religious teachings when the

subsequent floods of adversity and oppression swept over

the Egyptians.

Had this man of amazingly clear vision and

extraordinary singleness of purpose had the political

sagacity of Moses, he would have changed the whole

history of the evolution of religion and the revelation

truth in the Occidental world.  During his lifetime he

 able to curb the activities of the priests, whom he

generally discredited, but they maintained their cults in

secret and sprang into action as soon as the young king

passed from power; and they were not slow to connect all

 Egypt's subsequent troubles with the establishment of

monotheism during his reign.

Very wisely Ikhnaton sought to establish monotheism

under the guise of the sun-god.  This decision to

approach the worship of the Universal Father by absorbing

 gods into the worship of the sun was due to the

counsel of the Salemite physician.  Ikhnaton took the

generalized doctrines of the then existent Aton faith

regarding the fatherhood and motherhood of Deity and

created a religion which recognized an intimate

worshipful relation between man and God.



Ikhnaton was wise enough to maintain the outward

worship of Aton, the sun-god, while he led his associates

 the disguised worship of the One God, creator of Aton

 supreme Father of all.  This young teacher-king was

 prolific writer, being author of the exposition

entitled “The One God,” a book of thirty-one chapters,

which the priests, when returned to power, utterly 

destroyed.  Ikhnaton also wrote one hundred and thirty-

seven  hymns, twelve of which are now preserved in the

Old Testament Book of Psalms, credited to Hebrew

authorship.

The supreme word of Ikhnaton's religion in daily life

 “righteousness,” and he rapidly expanded the concept

 right doing to embrace international as well as

national ethics.  This was a generation of amazing

personal piety and was characterized by a genuine

aspiration among the more intelligent men and women to

find God and to know him.  In those days social position

 wealth gave no Egyptian any advantage in the eyes of

 law.  The family life of Egypt did much to preserve

 augment moral culture and was the inspiration of the

later superb family life of the Jews in Palestine.

The fatal weakness of Ikhnaton's gospel was its

greatest truth, the teaching that Aton was not only the

creator of Egypt but also of the “whole world, man and

beasts, and all the foreign lands, even Syria and Kush,

besides this land of Egypt.  He sets all in their place

 provides all with their needs.”  These concepts of



Deity were high and exalted, but they were not 

nationalistic.  Such sentiments of internationality in

religion failed to augment the morale of the Egyptian

army on the battlefield, while they provided effective

weapons for the priests to use against the young king and

 new religion.  He had a Deity concept far above that

 the later Hebrews, but it was too advanced to serve

 purposes of a nation builder.

Though the monotheistic ideal suffered with the

passing of Ikhnaton, the idea of one God persisted in the

minds of many groups.  The son-in-law of Ikhnaton went

along with the priests, back to the worship of the old

gods, changing his name to Tutankhamen.  The capital

returned to Thebes, and the priests waxed fat upon the

land, eventually gaining possession of one seventh of

 Egypt; and presently one of this same order of

priests made bold to seize the crown.

But the priests could not fully overcome the

monotheistic wave. Increasingly they were compelled to

combine and hyphenate their gods; more and more the

family of gods contracted.  Ikhnaton had associated the

flaming disc of the heavens with the creator God, and

this idea continued to flame up in the hearts of men,

even of the priests, long after the young reformer had

passed on.  Never did the concept of monotheism die out

 the hearts of men in Egypt and in the world.  It

persisted even to the arrival of the Creator Son --

Michael of Nebadon -- of that same divine Father, the one



 whom Ikhnaton had so zealously proclaimed for the

worship of all Egypt.

The weakness of Ikhnaton's doctrine lay in the fact

that he proposed such an advanced religion that only the

educated Egyptians could fully comprehend his teachings.  

 rank and file of the agriculture laborers never

really grasped his gospel and were, therefore, ready to

return with the priests to the old-time worship of Isis

 her consort Osiris, who was supposed to have been

miraculously resurrected from a cruel death at the hands

Set, the god of darkness and evil.

The teaching of immortality for all men was too

advanced for the Egyptians.  Only kings and the rich were

promised a resurrection; therefore did they so carefully

embalm and preserve their bodies in tombs against the day

 judgment.  But the democracy of salvation and

resurrection as taught by Ikhnaton eventually prevailed,

even to the extent that the Egyptians later believed in

 survival of dumb animals.

Although the effort of this Egyptian ruler to impose

 worship of one God upon his people appeared to fail; it

should be recorded that the repercussions of his work

persisted for centuries both in Palestine and Greece, and

that Egypt thus became the agent for transmitting the

combined evolutionary culture of the Nile and the

revelatory religion of the Euphrates to all of the

subsequent peoples of the Occident.



The glory of this great era of moral development and

spiritual growth in the Nile valley was rapidly passing at

about the time the national life of the Hebrews was

beginning, and. consequent upon their sojourn in Egypt

these Bedouins carried away much of these teachings and

perpetuated many of Ikhnaton's doctrines in their racial

religion.
 

6.The Salem Doctrines in Iran
 
From Palestine some of the Melchizedek missionaries

passed on through Mesopotamia and to the great Iranian

plateau.  For more than five hundred years the Salem

teachers made headway in Iran, and the whole nation was

swinging to the Melchizedek religion when a change of

rulers precipitated a bitter persecution which practically

ended the monotheistic teachings of the Salem cult.  The

doctrine of the Abrahamic covenant was virtually extinct

 Persia when, in that great century of moral

renaissance, the sixth before Christ, Zoroaster appeared

revive the smouldering embers of the Salem gospel.

This founder of a new religion was a virile and

adventurous youth, who, on his first pilgrimage to Ur in

Mesopotamia, had learned of the traditions of the

Caligastia and the Lucifer rebellion - along with many

other traditions - all of which had made a strong appeal

 his religious nature. Accordingly, as the result of a

dream while in Ur, he settled upon a program of returning



to his northern home to undertake the remodeling of the

religion of his people.  He had imbibed the Hebraic idea

 a God of justice, the Mosaic concept of divinity.  The

idea of a supreme God was clear in his mind, and he set

down all other gods as devils, consigned them to the ranks

 the demons of which he had heard in Mesopotamia.  He

 learned of the story of the Seven Master Spirits as

 tradition lingered in Ur, and, accordingly, he

created a galaxy of seven supreme gods with Ahura-Mazda

its head.  These subordinate gods he associated with the

idealization of Right Law, Good Thought, Noble

Government, Holy Character, Health, and Immortality.

And this new religion was one of action - work - 

not prayers and rituals.  Its God was a being of supreme

wisdom and the patron of civilization; it was a militant

religious philosophy which dared to battle with evil,

inaction, and backwardness.

Zoroaster did not teach the worship of fire but

sought to utilize the flame as a symbol of the pure and

wise Spirit of universal and supreme dominance.  (All

 true, his later followers did both reverence and

worship this symbolic fire.)  Finally, upon the

conversion of an Iranian prince, this new religion was

spread by the sword.  And Zoroaster heroically died in

battle for that which he believed was the “truth of the

Lord of light.”

Original Zoroastrianism was not a pure dualism;

though the early teachings did picture evil as a time



coordinate of goodness, it was definitely eternity-

submerged in the ultimate reality of the good.  Only in

later times did the belief gain credence that good and

evil contended on equal terms.

The Jewish traditions of heaven and hell and the

doctrine of devils as recorded in the Hebrew scriptures,

while founded on the lingering traditions of Lucifer and

Caligastia, were principally derived from the

Zoroastrians during the times when the Jews were under

 political and cultural dominance of the Persians. 

Zoroaster, like the Egyptians, taught the “day of

judgment,” but he connected this event with the end of

the world.

Even the religion which succeeded Zoroastrianism in

Persia was markedly influenced by it.  When the Iranian

priests sought to overthrow the teachings of Zoroaster,

they resurrected the ancient worship of Mithra.

And Mithraism spread throughout the Levant and

Mediterranean regions, being for some time a

contemporary of both Judaism and Christianity.  The

teachings of Zoroaster thus came successively to

impress three great religions: Judaism and Christianity

and, through them, Mohammedanism (Islam).

But it is a far cry from the exalted teachings and

noble psalms of Zoroaster to the modern perversions of

 gospel by the Parees with their great fear of the

dead, coupled with the entertainment of beliefs in

sophistries which Zoroaster never stooped to countenance.



This great man was one of that unique group that

sprang up in the sixth century before Christ to keep the

light of Salem from being fully and finally extinguished

as it so dimly burned to show man in his darkened world

 path of light leading to everlasting life.
 

7.The Salem Teachings in Arabia

 
The Melchizedek teachings of the one God became

established in the Arabian desert at a comparatively

recent date.  As in Greece, so in Arabia the Salem

missionaries failed because of their misunderstanding

of Machiventa's instructions regarding

overorganization.  But they were not thus hindered by

their interpretation of his admonition against all

efforts to extend the gospel through military force or

civil compulsion.

Not even in China or Rome did the Melchizedek

teachings fail more completely than in this desert

region so very near Salem itself.  Long after the

majority of the peoples of the Orient and Occident had

become respectively Buddhist and Christian, the desert

 Arabia continued as it had for thousands of years.  

Each tribe worshiped its olden fetish, and many

individual families had their own household gods.  Long

 struggle continued between Babylonian Ishtar,

Hebrew Yahweh, Iranian Ahura, and Christian Father of

 Lord Jesus Christ.  Never was one concept able fully



displace the others.

Here and there throughout Arabia were families and

clans that held on to the hazy idea of the one God.  Such

groups treasured the traditions of Melchizedek, Abraham,

Moses, and Zoroaster.  There were numerous centers that

might have responded to the Jesusonian gospel, but the

Christian missionaries of the desert lands were an

austere and unyielding group in contrast with the

compromisers and innovators who functioned as

missionaries in the Mediterranean countries.  Had the

followers of Jesus taken more seriously his injunction to

 into all the world and preach the gospel,” and had

they been more gracious in that preaching, less

stringent in collateral social requirements of their own

devising, then many lands would gladly have received the

simple gospel of the carpenter's son, Arabia among them.

Despite the fact that the great Levantine monotheisms

failed to take root in Arabia, this desert land was

capable of producing a faith which, though less

demanding in its social requirements, was nonetheless

monotheistic.

There was only one factor of a tribal, racial, or

national nature about the primitive and unorganized

beliefs of the desert, and that was the peculiar and

general respect which almost all Arabian tribes were

willing to pay to a certain black stone fetish in a

certain temple at Mecca.  This point of common contact



 reverence subsequently led to the establishment of

 Islamic religion.  What Yahweh, the volcano spirit,

 to the Jewish Semites, the Kaaba stone became to their

Arabic cousins.

The strength of Islam has been its clear-cut and

well-defined presentation of Allah as the one and only

Deity; its weakness, the association of military force

with its promulgation, together with its degradation of 

woman.  But it has steadfastly held to its presentation

 the One Universal Deity of all, “who knows the

invisible and the visible. He is the merciful and the

compassionate.”  “Truly God is plenteous in goodness to

 men.”  “And when I am sick, it is he who heals me.” 

“For whenever as many as three speak together,· God is

present as a fourth," for is he not “the first and the

last, also the seen and the hidden”?

 

 

PART IV

 

YAHWEH - GOD OF THE HEBREWS

 
In conceiving of Deity, man first includes all gods,

then subordinates all foreign gods to his tribal deity,

 finally excludes all but the one God of final and

supreme value.  The Jews synthesized all gods into their



more sublime concept of the Lord God of Israel.  The

Hindus likewise combined their multifarious deitie.s

o the “one spirituality of the gods” portrayed in the

Rig-Veda, while the Mesopotamians reduced their gods to

 more centralized concept of Bel-Marduk.  These ideas

 monotheism matured all over the world not long after

 appearance of Machiventa Melchizedek at Salem in

Palestine.  But the Melchizedek concept of Deity was

unlike that of the evolutionary philosophy of inclusion,

subordination, and exclusion; it was based exclusively

on creative power and very soon influenced the highest

deity concepts of Mesopotamia, India, and Egypt.

The Salem religion was revered as a tradition by the

Kenites and several other Canaanite tribes.  And this was

 of the purposes of Melchizedek's incarnation: that a

religion of one God should be so fostered as to prepare

 way for the earth bestowal of a Son of that one God.

Michael could hardly come to Urantia until there existed a

people believing in the Universal Father among whom he

could appear.

The Salem religion persisted among the Kenites in

Palestine as their creed, and this religion as it was

later adopted by the Hebrews was influenced, first, by

Egyptian moral teachings; later, by Babylonian theologic

thought; and lastly, by Iranian conceptions of good and

evil.  Factually the Hebrew religion is predicated upon

the covenant between Abraham and Machiventa Melchizedek,

evolutionally it is the outgrowth of many unique



situational circumstances, but culturally it has borrowed

freely from the religion, morality, and philosophy of the

entire Levant.  It is through the Hebrew religion that

much of the morality and religious thought of Egypt,

Mesopotamia, and Iran was transmitted to the Occidental

peoples.
 

1.Deity' Concepts Among the Semites

 
The early Semites regarded everything as being indwelt

 a spirit.  There were spirits of the animal and

vegetable worlds; annual spirits, the lord of progeny;

spirits of fire, water, and air; a veritable pantheon of

spirits to be feared and worshiped.  And the teaching of

Melchizedek regarding a Universal Creator never fully

destroyed the belief in these subordinate spirits or

nature gods.

The progress of the Hebrews from polytheism through

henotheism to monotheism was not an unbroken and

continuous conceptual development.  They experienced many

retrogressions in the evolution of their Deity concepts,

while during any one epoch there existed varying ideas of

 among different groups of Semite believers.  From time

 time numerous terms were applied to their concepts of

God, and in order to prevent confusion these various

Deity titles will be defined as they pertain to the

evolution of Jewish theology.

1.Yahweh was the god of the southern Palestinian



tribes, who associated this concept of deity with Mount

Horeb, the Sinai volcano. Yahweh was merely one of the

hundreds and thousands of nature gods which held the

attention and claimed the worship of the Semitic tribes

and peoples.

2.El Elyon.  For centuries after Melchizedek's

sojourn at Salem his doctrine of Deity persisted in

various versions but was generally connoted by the term El

Elyon, the Most High God of heaven.  Many Semites,

including the immediate descendants of Abraham, at various

times worshiped both Yahweh and El Elyon.

3.El Shaddai.  It is difficult to explain what El

Shaddai stood for.  This idea of God was a composite

derived from the teachings of Amenemope's Book of Wisdom

 Ikhnaton's doctrine of Aton and further influenced by

Melchizedek's teachings embodied in the concept of El

Elyon.  But as the concept of El Shaddai permeated the

Hebrew mind, it became thoroughly colored with the Yahweh

beliefs of the desert.

One of the dominant ideas of the religion of this era

 the Egyptian concept of divine Providence, the

teaching that material prosperity was a reward for serving

Shaddai.

4.El.  Amid all this confusion of terminology and

haziness of concept, many devout believers sincerely

endeavored to worship all of these evolving ideas of

divinity, and there grew up the practice of referring to

this composite Deity as El.  And this term included still



other of the Bedouin nature gods.

5.Elohim.  In Kish and Ur there long persisted

Sumerian-Chaldean groups who taught a three-in-one God

concept founded on the traditions of the days of Adam and

Melchizedek.  This doctrine was carried to Egypt, where

this Trinity was worshiped under the name of Elohim, or in

 singular as Eloah.  The philosophic circles of Egypt

 later Alexandrian teachers of Hebraic extraction

taught this unity of pluralistic Gods, and many of Moses'

advisers at the time of the exodus believed in this

Trinity. But the concept of the trinitarian Elohim never

became a real part of Hebrew theology until after they had

come under the political influence of the Babylonians.

6.Sundry names.  The Semites disliked to speak the

name of their Deity, and they therefore resorted to

numerous appellations from time to time, such as: The

Spirit of God, The Lord, The Angel of the Lord, The

Almighty, The Holy One, The Most High, Adonai, The Ancient

Days, The Lord God of Israel, The Creator of Heaven and

Earth, Kyrios, Jah, The Lord of Hosts, and The Father in

Heaven.

Jehovah is a term which in recent times has been

employed to designate the completed concept of Yahweh

which finally evolved in the long Hebrew experience.  

But the name Jehovah did not come into use until fifteen

hundred years after the times of Jesus.

Up to about 2000 B;C., Mount Sinai was intermittenly

active as a volcano, occasional eruptions occurring as



late as the time of the sojourn of the Israelites in this

region.  The fire and smoke, together with the thunderous

detonations associated with the eruptions of this

volcanic mountain, all impressed and awed the Bedouins of

 surrounding regions and caused them greatly to fear

Yahweh.  This spirit of Mount Horeb later became the god

the Hebrew Semites, and they eventually believed him to

supreme over all other gods.

The Canaanites had long revered Yahweh, and although

many of the Kenites believed more or less in El Elyon,

the supergod of the Salem religion, a majority of the

Canaanites held loosely to the worship of the old tribal

deities.  They were hardly willing to abandon their

national deities in favor of an international, not to say

 interplanetary, God. They were not universal-deity

minded, and therefore these tribes continued to worship

their tribal deities, including Yahweh and the silver and

golden calves which symbolized the Bedouin herders'

concept of the spirit of the Sinai volcano.

The Syrians, while worshiping their gods, also

believed in Yahweh of the Hebrews, for their prophets said

 the Syrian king: “Their gods are gods of the hills;

therefore they were stronger than we; but let us fight

against them on the plain, and surely we shall be stronger

than they.”

As man advances in culture, the lesser gods are

subordinated to a supreme deity; the great Jove persists

only as an exclamation.  The monotheists keep their



subordinate gods as spirits, demons, fates, Nereids,

fairies, brownies, dwarfs, banshees, and the evil eye.

 Hebrews passed through henotheism and long believed

 the existence of gods other than Yahweh, but they

increasingly held that these foreign deities were

subordinate to Yahweh.  They conceded the actuality of

Chemosh, god of the Amorites, but maintained that he was

subordinate to Yahweh.

The idea of Yahweh has undergone the most extensive

development of all the mortal theories of God.  Its

progressive evolution can only be compared with the

metamorphosis of the Buddha concept in Asia, which in the

 led to the concept of the Universal Absolute even as

 Yahweh concept finally led to the idea of the

Universal Father.  But as a matter of historic fact, it

should be understood that, while the Jews thus changed

their views of Deity from the tribal god of Mount Horeb to

 loving and merciful Creator Father of later times,

they did not change his name; they continued all the way

along to call this evolving concept of Deity, Yahweh.
 

2.The Semitic Peoples

 
The Semites of the East were well-organized and well-

 horsemen who invaded the eastern regions of the

fertile crescent and there united with the Babylonians.

The Chaldeans near Ur were among the most advanced of the

eastern Semites.  The Phoenicians were a superior and



well-organized group of mixed Semites who held the

western section of Palestine, along the Mediterranean

coast.  Racially the Semites were among the most blended

 Urantia peoples, containing hereditary factors from

almost all of the nine world races.

Again and again the Arabian Semites fought their way

into the northern Promised Land, the land that “flowed

with milk and honey,” but just as often were they ejected

the better-organized and more highly civilized northern

Semites and Hittites.  Later, during an unusually severe

famine, these roving Bedouins entered Egypt in large

numbers as contract laborers on the Egyptian public works,

only to find themselves undergoing the bitter experience

of enslavement at the hard daily toil of the common and

downtrodden laborers of the Nile valley.

It was only after the days of Machiventa Melchizedek

 Abraham that certain tribes of Semites, because of

their peculiar religious beliefs, were called the

children of Israel and later on Hebrews, Jews, and the

“chosen people.”  Abraham was not the racial father of

 the Hebrews; he was not even the progenitor of all the

Bedouin Semites who were held captive in Egypt. True, his

offspring, coming up out of Egypt, did form the nucleus of

the later Jewish people, but the vast majority of the men

 women who became incorporated into the clans of Israel

 never sojourned in Egypt.  They were merely fellow

nomads who chose to follow the leadership of Moses as the

children of Abraham and their Semite associates from Egypt



journeyed through northern Arabia.

The Melchizedek teaching concerning El Elyon, the Most

High, and the covenant of divine favor through faith, had

been largely forgotten by the time of the Egyptian

enslavement of the Semite peoples who were shortly to form

 Hebrew nation. But throughout this period of captivity

these Arabian nomads maintained a lingering traditional

belief in Yahweh as their racial deity.

Yahweh was worshiped by more than one hundred separate

Arabian tribes, and except for the tinge of the El Elyon

concept of Melchizedek which persisted among the more

educated classes of Egypt, including the mixed Hebrew and

Egyptian stocks, the religion of the rank and file of the

Hebrew captive slaves was a modified version of the old

Yahweh ritual of magic and sacrifice.
 

3.The Matchless Moses
 
The beginning of the evolution of the Hebraic concepts

 ideals of a Supreme Creator dates from the departure

 the Semites from Egypt under that great leader,

teacher, and organizer, Moses.  His mother was of the

royal family of Egypt; his father was a Semitic liaison

officer between the government and the Bedouin captives.

Moses thus possessed qualities derived from superior

racial sources; his ancestry was so highly blended that it

 impossible to classify him in any one racial group.

 he not been of this mixed type, he would never have

displayed that unusual versatility and adaptability which



enabled him to manage the diversified horde which

eventually became associated with those Bedouin Semites

 fled from Egypt to the Arabian desert under his

leadership.

Despite the enticements of the culture of the Nile

kingdom, Moses elected to cast his lot with the people of

 father.  At the time this great organizer was

formulating his plans for the eventual freeing of his

father's people, the Bedouin captives hardly had a

religion worthy of the name; they were virtually without a

true concept of God and without hope in the world.

No leader ever undertook to reform and uplift a more

forlorn, downcast, dejected, and ignorant group of human

beings. But these slaves carried latent possibilities of

development in their hereditary strains, and there were a

sufficient number of educated leaders who had been coached

 Moses in preparation for the day of revolt and the

strike for liberty to constitute a corps of efficient

organizers.  These superior men had been employed as

native overseers of their people; they had received some

education because of Moses' influence with the Egyptian

rulers.

Moses endeavored to negotiate diplomatically for the

freedom of his fellow Semites.  He and his brother entered

into a compact with the king of Egypt whereby they were

granted permission peaceably to leave the valley of the

Nile for the Arabian desert.  They were to receive a modest

payment of money and goods in token of their long service



 Egypt.  The Hebrews for their part entered into an

agreement to maintain friendly relations with the Pharaohs

 not to join in any alliance against Egypt. But the

king later saw fit to repudiate this treaty, giving as his

reason the excuse that his spies had discovered disloyalty

among the Bedouin slaves.  He claimed they sought freedom

 the purpose of going into the desert to organize the

nomads against Egypt.

But Moses was not discouraged; he bided his time, and

 less than a year, when the Egyptian military forces

were fully occupied in resisting the simultaneous

onslaughts of a strong Libyan thrust from the south and a

Greek naval invasion from the north, this intrepid

organizer led his compatriots out of Egypt in a

spectacular night flight.  This dash for liberty was

carefully planned and skillfully executed.  And they were

successful, notwithstanding that they were hotly pursued

 Pharaoh and a small body of Egyptians, who all fell

before the fugitives' defense,  yielding much booty, all

 which was augmented by the loot of the advancing host

of escaping slaves as they marched on toward their

ancestral desert home.
 

4.The Proclamation of Yahweh
 
The evolution and elevation of the Mosaic teaching has

influenced almost one half of the world, and still does

even in the twenty-first century.  While Moses

comprehended the more advanced Egyptian religious



philosophy, the Bedouin slaves knew little about such

teachings, but they had never entirely forgotten the god

Mount Horeb, whom their ancestors had called Yahweh.

Moses had heard of the teachings of Machiventa

Melchizedek from both his father and his mother, their

commonness of religious belief being the explanation for

 unusual union between a woman of royal blood and a man

from a captive race.  Moses' father-in-law was a Kenite

worshiper of El Elyon, but the emancipator's parents were

believers in El Shaddai.  Moses thus was educated an El

Shaddaist; through the influence of his father-in-law he

became an El Elyonist; and by the time of the Hebrew

encampment about Mount Sinai after the flight from Egypt,

 had formulated a new and enlarged concept of Deity

(derived from all his former beliefs), which he wisely

decided to proclaim to his people as an expanded concept of

their olden tribal god, Yahweh.

Moses had endeavored to teach these Bedouins the idea

 El Elyon, but before leaving Egypt, he had become

convinced they would never fully comprehend this

doctrine.  Therefore he deliberately determined upon the

compromise adoption of their tribal god of the desert as

 one and only god of his followers.  Moses did not

specifically teach that other peoples and nations might

 have other gods, but he did resolutely maintain that

Yahweh was over and above all, especially to the Hebrews.

But always was he plagued by the awkward predicament of

trying to present his new and higher idea of Deity to



these ignorant slaves under the guise of the ancient term

Yahweh, which had always been symbolized by the golden

calf of the Bedouin tribes.

The fact that Yahweh was the god of the fleeing

Hebrews explains why they tarried so long before the holy

mountain of Sinai, and why they there received the ten

commandments which Moses promulgated in the name of

Yahweh, the god of Horeb.  During this lengthy sojourn

before Sinai the religious ceremonials of the newly

evolving Hebrew worship were further perfected.

It does not appear that Moses would ever have

succeeded in the establishment of his somewhat advanced

ceremonial worship and in keeping his followers intact

 a quarter of a century had it not been for the violent

eruption of Horeb during the third week of their worshipful

sojourn at its base.  “The mountain of Yahweh was consumed

 fire, and the smoke ascended like the smoke of a

furnace, and the whole mountain quaked greatly.”  In

view of this cataclysm it is not surprising that Moses

could impress upon his brethren the teaching that their

 was “mighty, terrible, a devouring fire, fearful, and

all-powerful.”

Moses proclaimed that Yahweh was the Lord God of

Israel, who had singled out the Hebrews as his chosen

people; he was building a new nation, and he wisely

nationalized his religious teachings, telling his

followers that Yahweh was a hard taskmaster, a “jealous

God.”  But none the less he sought to enlarge their



concept of divinity when he taught them that Yahweh was

 “God of the spirits of all flesh,” and when he said,

“The eternal God is your refuge, and underneath are the

everlasting arms.”  Moses taught that Yahweh was a

covenant-keeping God; that he “will not forsake you,

neither destroy you, nor forget the covenant of your

fathers because the Lord loves you and will not forget

the oath by which he swore to your fathers."

Moses made a heroic effort to uplift Yahweh to the

dignity of a supreme Deity when he presented him as the

“God of truth and without iniquity, just and right in all

 ways.”  And yet, despite this exalted teaching, the

limited understanding of his followers made it necessary

speak of God as being in man's image, as being subject

to fits of anger, wrath, and severity, even that he was

vengeful and easily influenced by man's conduct.

Under the teachings of Moses this tribal nature god,

Yahweh, became the Lord God of Israel, who followed them

through the wilderness and even into exile, where he

presently was conceived of as the God of all peoples. The

later captivity that enslaved the Jews in Babylon finally

liberated the evolving concept of Yahweh to assume the

monotheistic role of the God of all nations.

The most unique and amazing feature of the religious

history of the Hebrews concerns this continuous evolution

 the concept of Deity from the primitive god of Mount

Horeb up through the teachings of their successive

spiritual leaders to the high level of development



depicted in the Deity doctrines of the Isaiah, who

proclaimed that magnificent concept of the loving and

merciful' Creator Father.
 

5.The Teachings of Moses

 
Moses was an extraordinary combination of military

leader, social organizer, and religious teacher.  He was

 most important individual world teacher and leader

between the times of Machiventa and Jesus.  Moses 

attempted to introduce many reforms in Israel of which

there is no record. In the space of one man's life he

led the polyglot horde of so-called Hebrews out of

slavery and uncivilized roaming while he laid the

foundation for the subsequent birth of a nation and the

perpetuation of a race.

There is so little on record of the great work of

Moses because the Hebrews had no written language at the

time of the exodus.  The record of the times and doings of

Moses was derived from the traditions extant more than one

thousand years after the death of the great leader.

Many of the advances which Moses made over and above

 religion of the Egyptians and the surrounding

Levantine tribes were due to the Kenite traditions of the

time of Melchizedek.  Without the teaching of Machiventa

 Abraham and his contemporaries, the Hebrews would have

come out of Egypt in hopeless darkness.  Moses and his

father-in-law, Jethro, gathered up the residue of the



traditions of the days of Melchizedek, and these

teachings, joined to the learning of the Egyptians, guided

Moses in the creation of the improved religion and ritual

 the Israelites.  Moses was an organizer; he selected

 best in the religion and mores of Egypt and Palestine

and, associating these practices with the traditions of

the Melchizedek teachings, organized the Hebrew

ceremonial system of worship.

Moses was a believer in Providence; he had become

thoroughly tainted with the doctrines of Egypt concerning

 supernatural control of the Nile and the other

elements of nature.  He had a great vision of God, but he

 thoroughly sincere when he taught the Hebrews that, if

they would obey God, “He will love you, bless you, and

multiply you.  He will multiply the fruit of your womb and

 fruit of your land - the corn, wine, oil, and your

flocks.  You shall be prospered above all people, and the

Lord your God will take away from you all sickness and

will put none of the evil diseases of Egypt upon you.”  He

even said: “Remember the Lord your God, for it is he who

gives you the power to get wealth.”  “You shall lend to

many nations, but you shall not borrow.  You shall reign

over many nations, but they shall not reign over you.”

But it was truly pitiful to watch this great mind of

Moses trying to adapt his sublime concept of El Elyon,

 Most High, to the comprehension of the ignorant and

illiterate Hebrews.  To his assembled leaders he

thundered, “The Lord your God is one God; there is none



beside him;” while to the mixed multitude he declared, 

“Who is like your God among all the gods?”  Moses made 

brave and partly successful stand against fetishes and

idolatry, declaring, “You saw no similitude on the day

that your God spoke to you at Horeb out of the midst of

 fire.” He also forbade the making of images of any

sort.

Moses feared to proclaim the mercy of Yahweh,

preferring to awe his people with the fear of the justice

 God, saying: “The Lord your God is God of Gods, and

Lord of Lords, a great God, a mighty and terrible God who

regards not man.”  Again he sought to control the

turbulent clans when he declared that “your God kills when

 disobey him; he heals and gives life when you obey

him.” But Moses taught these tribes that they would become

the chosen people of God only on condition that they

“kept all his commandments and obeyed all his statutes.”

Little of the mercy of God was taught the Hebrews

during these early times.  They learned of God as “the

Almighty; the Lord is a man of war, God of battles,

glorious in power, who dashes in pieces his enemies.”

“The Lord your God walks in the midst of the camp to

deliver you.”  The Israelites thought of their God as one

 loved them, but who also “hardened Pharaoh's heart"

 "cursed their enemies.”

While Moses presented fleeting glimpses of a universal

 beneficent Deity to the children of Israel, on the

whole, their day-by-day concept of Yahweh was that of a



God but little better than the tribal gods of the

surrounding peoples.  Their concept of God was primitive,

crude, and anthropomorphic; when Moses passed on, these

Bedouin tribes quickly reverted to the semi-barbaric ideas

their olden gods of Horeb and the desert.  The enlarged

and more sublime vision of God which Moses every now and

then presented to his leaders was soon lost to view, while

most of the people turned to the worship of their fetish

golden calves, the Palestinian herdsman's symbol of

Yahweh.

When Moses turned over the command of the Hebrews to

Joshua, he had already gathered up thousands of the

collateral descendants of Abraham, Nahor, Lot, and other

 the related tribes and had whipped them into a self-

sustaining and partially self-regulating nation of

pastoral warriors.
 

6.The God' Concept after Moses' Death
 
Upon the death of Moses his lofty concept of Yahweh

rapidly deteriorated.  Joshua and the leaders of Israel

continued to harbor the Mosaic traditions of the all-wise,

beneficent, and almighty God, but the common people

rapidly reverted to the older desert idea of Yahweh.  And

this backward drift of the concept of Deity continued

increasingly under the successive rule of the various

tribal sheiks, the so-called Judges.

The spell of the extraordinary personality of Moses

 kept alive in the hearts of his followers the



inspiration of an increasingly enlarged concept of God;

 when they once reached the fertile lands of Palestine,

they quickly evolved from nomadic herders into settled and

somewhat sedate farmers.  And this evolution of life

practices and change of religious viewpoint demanded a

more or less complete change in the character of their

conception of the nature of their God, Yahweh.  During the

times of the beginning of the transmutation of the

austere, crude exacting, and thunderous desert god of

Sinai into the later appearing concept of a God of love,

justice, and mercy, the Hebrews almost lost sight of

Moses' lofty teachings.  They came near losing all concept

 monotheism; they nearly lost their opportunity of

becoming the people who would serve as a vital link in the

spiritual evolution of Urantia, the group who would

conserve the Melchizedek teaching of one God until the

times of the incarnation of a bestowal Son of that Father

all.

Desperately Joshua sought to hold the concept of a

supreme Yahweh in the minds of the tribesmen, causing it

 be proclaimed: “As I was with Moses, so will I be with

you; I will not fail you nor forsake you.”  Joshua found

 necessary to preach a stern gospel to his disbelieving

people, people all too willing to believe their old and

native religion but unwilling to go forward in the

religion of faith and righteousness.  The burden of

Joshua's teaching became: “Yahweh is a holy God; he is 

jealous God; he will not forgive your transgressions nor



your sins.”  The highest concept of this age pictured

Yahweh as a “God of power, judgement, and justice.”

But even in this dark age, every now and then a

solitary teacher would arise proclaiming the Mosaic

concept of divinity: “You children of wickedness cannot

serve the Lord, for he is a holy God.”  “Shall mortal man

more just than God?  Shall a man be more pure than his

Maker?”  “Can you by searching find out God?  Can you find

 the Almighty to perfection? Behold,· God is great and

 know him not.  Touching the Almighty, we cannot find

 out.”
 

7.Psalms and the Book of Job

 
Under the leadership of their sheiks and priests the

Hebrews became loosely established in Palestine.  But 

they soon drifted back into the benighted beliefs of the

desert and became contaminated with the less advanced

Canaanite religious practices.  They became idolatrous

and licentious, and their idea of Deity fell far below

the Egyptian and Mesopotamian concepts of God that were

maintained by certain surviving Salem groups, and which

 recorded in some of the Psalms and in the socalled Book

Job.

The Psalms are the work of a score or more of authors;

many were written by Egyptian and Mesopotamian teachers.

During these times when the Levant worshiped nature gods,

there were still a goodly number who believed in the



supremacy of El Elyon, the Most High.

No collection of religious writings gives expression

 such a wealth of devotion and inspirational ideas of

 as the Book of Psalms.  And it would be very helpful

 in the perusal of this wonderful collection of

worshipful literature, consideration could be given to

 source and chronology of each separate hymn of praise

 adoration, bearing in mind that no other single

collection covers such a great range of time.  This Book

 Psalms is the record of the varying concepts of God

entertained by the believers of the Salem religion

throughout the Levant and embraces the entire period from

Amenemope to Isaiah.  In the Psalms God is depicted in all

phases of conception, from the crude idea of a tribal

deity to the vastly expanded ideal of the later Hebrews,

wherein Yahweh is pictured as a loving ruler and merciful

Father.

And when thus regarded, this group of Psalms

constitutes the most valuable and helpful assortment of

devotional sentiments ever assembled by man up to the

times of the twenty-first century.  The worshipful spirit

 this collection of hymns transcends that of all other

sacred books of the world.

The variegated picture of Deity presented in the Book

Job was the product of more than a score of Mesopotamian

religious teachers extending over a period of almost three

hundred years.  And when you read the lofty concept of

divinity found in this compilation of Mesopotamian



beliefs, you will recognize that it was in the

neighborhood of Ur of Chaldea that the idea of a real God

 best preserved during the dark days in Palestine.

In Palestine the wisdom and all-pervasiveness of God

 often grasped but seldom his love and mercy.  The

Yahweh of these times “sends evil spirits to dominate the

souls of his enemies;” he prospers his own and obedient

children, while he curses and visits dire judgments upon

 others.  “He disappoints the devices of the crafty; he

takes the wise in their own deceit.”

Only at Ur did a voice arise to cry out the mercy of

God, saying: “He shall pray to God and shall find favor

with him and shall see his face with joy, for God will

give to man divine righteousness.” Thus from Ur there is

preached salvation, divine favor, by faith: “He is

gracious to the repentant and says, 'Deliver him from

going down in the pit, for I have found a ransom.'  If any

say, 'I have sinned and perverted that which was right,

 it profited me not,' God will deliver his soul from

going into the pit, and he shall see the light.”  Not

since the times of Melchizedek had the Levantine world

heard such a ringing and cheering message of human

salvation as this extraordinary teaching of Elihu, the

prophet of Ur and priest of the Salem believers, that

is, the remnant of the onetime Melchizedek colony in

Mesopotamia.

And thus did the remnants of the Salem missionaries in

Mesopotamia maintain the light of truth during the period



 the disorganization of the Hebrew peoples until the

appearance of the first of that long line of the teachers

of Israel who never stopped as they built, concept upon

concept, until they had achieved the realization of the

ideal of the Universal and Creator Father of all, the

acme of the evolution of the Yahweh concept.

PART V
 

EVOLUTION OF THE GOD CONCEPT

AMONG THE HEBREWS

The spiritual leaders of the Hebrews did what no others

before them had ever succeeded in doing - they

deanthropomorphized their God concept without converting

 into an abstraction of Deity comprehensible only to

philosophers. Even common people were able to regard the

matured concept of Yahweh as a Father, if not of the

individual, at least of the race.

The concept of the personality of God, while clearly

taught at Salem in the days of Melchizedek, was vague and

hazy at the time of the flight from Egypt and only

gradually evolved in the Hebraic mind from generation to

generation in response to the teaching of the spiritual

leaders. The perception of Yahweh's personality was much



more continuous in its progressive evolution than was

that of many other of the Deity attributes. From Moses to

Malachi there occurred an almost unbroken ideational

growth of the personality of God in the Hebrew mind, and

this concept was eventually heightened and glorified by

 teachings of Jesus about the Father in heaven.

 

1.Samuel - First of the Hebrew Prophets

 
Hostile pressure of the surrounding peoples in

Palestine soon taught the Hebrew sheiks they could not

hope to survive unless they confederated their tribal

organizations into a centralized government. And this

centralization of administrative authority afforded a

better opportunity for Samuel to function as a teacher and

reformer.

Samuel sprang from a long line of the Salem teachers

 had persisted in maintaining the truths of

Melchizedek as a part of their worship forms. This

teacher was a virile and resolute man.  Only his great

devotion, coupled with his extraordinary determination,

enabled him to withstand the almost universal opposition

which he encountered when he started out to turn all

Israel back to the worship of the supreme Yahweh of Mosaic

times. And even then he was only partially successful; he

 back to the service of the higher concept of Yahweh

only the more intelligent half of the Hebrews; the other

half continued in the worship of the tribal gods of the



country and in the baser conception of Yahweh.

Samuel was a rough-and-ready type of man, a practical

reformer who could go out in one day with his associates

 overthrow a score of Baal sites.  The progress he

made was by sheer force of compulsion; he did little

preaching, less teaching, but he did act.  One day he was

mocking the priest of Baal; the next, chopping in pieces a

captive king.  He devotedly believed in the one God, and

 had a clear concept of that one God as creator of

heaven and earth: “The pillars of the earth are the

Lord's, and he has set the world upon them.”

But the great contribution which Samuel made to the

development of the concept of Deity was his ringing

pronouncement that Yahweh was changeless, forever the

same embodiment of unerring perfection and divinity.  In

these times Yahweh was conceived to be a fitful God of

jealous whims, always regretting that he had done thus

 so; but now, for the first time since the Hebrews

sallied forth from Egypt, they heard these startling

words, "The Strength of Israel will not lie nor repent for

 is not a man, that he should repent."  Stability in

dealing with Divinity was proclaimed.  Samuel reiterated

 Melchizedek covenant with Abraham and declared that

 Lord God of Israel was the source of all truth,

stability, and constancy. Always had the Hebrews looked

upon their God as a man, a superman, an exalted spirit of

unknown origin; but now they heard the onetime spirit of

Horeb exalted as an unchanging God of creator perfection.



Samuel was aiding the evolving God concept to ascend to

heights above the changing state of men's minds and the

vicissitudes of mortal existence. Under his teaching,

 God of the Hebrews was beginning the ascent from an

idea on the order of the tribal gods to the ideal of an

allpowerful and changeless Creator and Supervisor of all

creation.

And he preached anew the story of God's sincerity, his

covenant-keeping reliability.  Said Samuel: “The Lord

will not forsake his people.” “He has made with us an

everlasting covenant, ordered in all things and sure.”

 so, throughout all Palestine there sounded the call

back to the worship of the supreme Yahweh.  Ever this

energetic teacher proclaimed, “You are great, 0 Lord God,

for there is none like you, neither is there any God

beside you.”

Theretofore the Hebrews had regarded the favor of

Yahweh mainly in terms of material prosperity.  It was a

great shock to Israel, and almost cost Samuel his life,

when he dared to proclaim: “The Lord enriches and

impoverishes; he debases and exalts. He raises the poor

 of the dust and lifts up the beggars to set them among

princes to make them inherit the throne of glory.”  Not

since Moses had such comforting promises for the humble

 the less fortunate been proclaimed, and thousands of

despairing among the poor began to take hope that they

could improve their spiritual status.



But Samuel did not progress very far beyond the

concept of a tribal god.  He proclaimed a Yahweh who made

 men but was occupied chiefly with the Hebrews, his

chosen people.  Even so, as in the days of Moses, once

more the God concept portrayed a Deity who is holy and

upright.  “There is none as holy as the Lord.  Who can be

compared to this holy Lord God?”

As the years passed, the grizzled old leader

progressed in the understanding of God, for he declared:

“The Lord is a God of knowledge, and actions are weighed

 him.  The Lord will judge the ends of the earth,

showing mercy to the merciful, and with the upright man

will also be upright.”  Even here is the dawn of mercy,

albeit it is limited to those who are merciful.  Later he

went one step further when, in their adversity, he

exhorted his people: “Let us fall now into the hands of

 Lord, for his mercies are great.”  “There is no

restraint upon the Lord to save many or few.”

And this gradual development of the concept of the

character of Yahweh continued under the ministry of

Samuel's successors.  They attempted to present Yahweh as

covenant-keeping God but hardly maintained the pace set

Samuel; they failed to develop the idea of the mercy of

 as Samuel had later conceived it.  There was a steady

drift back toward the recognition of other gods, despite

 maintenance that Yahweh was above all.  “Yours is the

kingdom, 0 Lord, and you are exalted as head above all.”

The keynote of this era was divine power; the 



prophets of this age preached a religion designed to 

foster the king upon the Hebrew throne.  “Yours, 0 Lord,

 the greatness and the power and the glory and the

victory and the majesty.  In your hand is power and

might, and you are able to make great and to give strength

 all.”  And this was the status of the God concept

during the time of Samuel and his immediate successors.

2.Elijah and Elisha

 
In the tenth century before Christ the Hebrew nation

became divided into two kingdoms.  In both of these

political divisions many truth teachers endeavored to

stem the reactionary tide of spiritual decadence that had

set in, and which continued disastrously after the war

of separation.  But these efforts to advance the Hebraic

religion did not prosper until that determined and

fearless warrior for righteousness, Elijah, began his

teaching.  Elijah restored to the northern kingdom a

concept of God comparable with that held in the days of

Samuel.  Elijah had little opportunity to present an

advanced concept of God; he was kept busy, as Samuel had

been before him, overthrowing the altars of Baal and

demolishing the idols of false gods.  And he carried

forward his reforms in the face of the opposition of an

idolatrous monarch; his task was even more gigantic and

difficult than that which Samuel had faced.

When Elijah was called away, Elisha, his faithful

associate, took up his work and, with the invaluable



assistance of the little-known Micaiah, kept the light of

truth alive in Palestine.

But these were not times of progress in the concept of

Deity.  Not yet had the Hebrews ascended even to the

Mosaic ideal.  The era of Elijah and Elisha closed with

 better classes returning to the worship of the supreme

Yahweh and witnessed the restoration of the idea of the

Universal Creator to about that place where Samuel had

left it.
 

3.Yahweh and Baal
 
The long-drawn-out controversy between the believers

 Yahweh and the followers of Baal was a socioeconomic

clash of idealogies rather than a difference in religious

beliefs.

The inhabitants of Palestine differed in their

attitude toward private ownership of land.  The southern

 wandering Arabian tribes (the Yahwehites) looked upon

land as an inalienable - as a gift of Deity to the clan.

They held that land could not be sold or mortgaged.

“Yahweh spoke, saying, 'The land shall not be sold, for

 land is mine.'”

The northern and more settled Canaanites (the .

Baalites) freely bought, sold, and mortgaged their lands.

 word Baal means owner.  The Baal cult was founded on

 major doctrines: first, the validation of property



exchange, contracts, and covenants - the right to buy and

sell land.  Second, Baal was supposed to send rain - he

 a god of fertility of the soil. Good crops depended

 the favor of Baal. The cult was largely concerned with

land, its ownership and fertility.

In general, the Baalites owned houses, lands, and

slaves.  They were the aristocratic landlords and lived

 the cities.  Each Baal had a sacred place, 

priesthood, and the “holy women,” the ritual prostitutes.

Out of this basic difference in the regard for land,

there evolved the bitter antagonisms of social, economic,

moral, and religious attitudes exhibited by the

Canaanites and the Hebrews.  This socioeconomic

controversy did not become a definite religious issue

until the times of Elijah.  From the days of this

aggressive prophet, the issue was fought out on more

strictly religious lines - Yahweh vs. Baal - and it ended

 triumph of Yahweh and the subsequent drive toward

monotheism.

Elijah shifted the Yahweh-Baal controversy from the

land issue to the religious aspect of Hebrew and Canaanite

ideologies.  When Ahab murdered the Naboths in the

intrigue to get possession of their land, Elijah made a

moral issue out of the olden land mores and launched his

vigorous campaign against the Baalites.  This was also a

fight of the country folk against domination by the

cities.  It was chiefly under Elijah that Yahweh became

Elohim.  The prophet began as an agrarian reformer and



ended up by exalting Deity.  Baals were many, Yahweh was

 - monotheism won over polytheism.
 

4.Amos and Hosea
 
A great step in the transition of the tribal god -

the god who had so long been served with sacrifices and

ceremonies, the Yahweh of the earlier Hebrews - to a God

 would punish crime and immorality among even his own

people, was taken by Amos, who appeared from among the

southern hills to denounce the criminality, drunkenness,

oppression, and immorality of the northern tribes.  Not

since the times of Moses had such ringing truths been

proclaimed in Palestine.

Amos was not merely a restorer or reformer; he was a

discoverer of new concepts of Deity.  He proclaimed much

about God that had been announced by his predecessors and

courageously attacked the belief in a Divine Being who

would countenance sin among his so-called chosen people.

 the first time since the days of Melchizedek the ears

 man heard the denunciation of the double standard of

national justice and morality. For the first time in

their history Hebrew ears heard that their own God,

Yahweh, would no more tolerate crime and sin in their

lives than he would among any other people. Amos

envisioned the stern and just God of Samuel and Elijah,

 he also saw a God who thought no differently of the

Hebrews than of any other nation when it came to the



punishment of wrongdoing. This was a direct attack on the

egoistic doctrine of the “chosen people,” and many Hebrews

those days bitterly resented it.

Said Amos: “He who formed the mountains and created

 wind, seek him who formed the seven stars and Orion,

 turns the shadow of death into the morning and makes

 day dark as night.”  And in denouncing his half-

religious, timeserving, and sometimes immoral fellows, he

sought to portray the inexorable justice of an unchanging

Yahweh when he said of the evildoers: “Though they dig

into hell, thence I take them; though they climb up to

heaven, thence will I bring them down.”  “And though they

go into captivity before their enemies, thence will I

direct the sword of justice, and it shall slay them.”

Amos further startled his hearers when, pointing a

reproving and accusing finger at them, he declared in

the name of Yahweh: “Surely I will never forget any of

your works.” “And I will sift the house of Israel among

 nations as wheat is sifted in a sieve.”

Amos proclaimed Yahweh the “God of all nations” and

warned the Israelites that ritual must not take the place

righteousness.  And before this courageous teacher was

stoned to death, he had spread enough leaven of truth to

save the doctrine of the supreme Yahweh; he had insured

 further evolution of the Melchizedek revelation.

Hosea followed Amos and his doctrine of a universal

God of justice by the resurrection of the Mosaic concept

 a God of love.  Hosea preached forgiveness through



repentance, not by sacrifice.  He proclaimed a gospel of

loving-kindness and divine mercy, saying: “I will betroth

 to me forever; yes, I will betroth you to me in

righteousness and judgment and in loving-kindness and in

mercies. I will even betroth you to me in faithfulness.”

will love them freely, for my anger is turned away.”

Hosea faithfully continued the moral warnings of Amos,

saying of God, “It is my desire that I chastise them.”

But the Israelites regarded it as cruelty bordering on

treason when he said: “I will say to those who were not my

people, 'you are my people;' and they will say, 'you are

our God.’” He continued to preach repentance and

forgiveness, saying, “I will heal their backsliding; I

will love them freely, for my anger is turned away.”

Always Hosea proclaimed hope and forgiveness.  The burden

 his message ever was: “I will have mercy upon my

people.  They shall know no God but me, for there is no

savior beside me.”

Amos quickened the national conscience of the Hebrews

 the recognition that Yahweh would not condone crime

and sin among them because they were supposedly the

chosen people, while Hosea struck the opening notes in

the later merciful chords of divine compassion and loving-

kindness which were so exquisitely sung by Isaiah and his

associates.
 

5.The First Isaiah

 



These were the times when some were proclaiming

threatenings of punishment against personal sins and

national crime among the northern clans while others

predicted calamity in retribution for the transgressions

of the southern kingdom.  It was in the wake of this

arousal of conscience and consciousness in the Hebrew

nations that the first Isaiah made his appearance.

Isaiah went on to preach the eternal nature of God,

his infinite wisdom, his unchanging perfection of

reliability.  He represented the God of Israel as saying:

“Judgment also will I lay to the line and righteousness to

 plummet.” “The Lord will give you rest from your

sorrow and from your fear and from the hard bondage

wherein man has been made to serve.” “And your ears

shall hear a word behind you, saying, 'this is the way,

walk in it.’”  “Behold God is my salvation; I will trust

 not be afraid, for the Lord is my strength and my

song.”  “'Come now and let us reason together,' says the

Lord, 'though your sins be as scarlet, they shall be as

white as snow; though they be red like the crimson, they

shall be as wool.'”

Speaking to the fear-ridden and soul-hungry Hebrews,

this prophet said: “Arise and shine, for your light has

come, and the glory of the Lord has risen upon you.”

“The spirit of the Lord is upon me because he has anointed

me to preach good tidings to the meek; he has sent me to

bind up the brokenhearted, to proclaim liberty to the

captives and the opening of the prison to those who are



bound.”  “I will greatly rejoice in the Lord, my soul

shall be joyful in my God, for he has clothed me with the

garments of salvation and has covered me with his robe of

righteousness.”  “In all their afflictions he was

afflicted, and the angel of his presence saved them.  In

 love and in his pity he redeemed them.”

This Isaiah was followed by Micah and Obadiah, who

confirmed and embellished his soul-satisfying gospel.

 these two brave messengers boldly denounced the

priest-ridden ritual of the Hebrews and fearlessly

attacked the whole sacrificial system.

Micah denounced “the rulers who judge for reward and

the priests who teach for hire and the prophets who

divine for money.”  He taught of a day of freedom from

superstition and priestcraft, saying: “But every man

shall sit under his own vine, and no one shall make him

afraid, for all people will live, each one according to

 understanding of God.”

Ever the burden of Michah's message was: “Shall I come

before God with burnt offerings?  Will the Lord be

pleased with a thousand rams or with ten thousand rivers

oil.  Shall I give my first-born for my transgression,

 fruit of my body for the sin of my soul?  He has shown

 0 man, what is good; and what does the Lord require of

 but to do justly and to love mercy and to walk humbly

with your God.”  And it was a great age; these were indeed

stirring times when mortal man heard, and some even

believed, such emancipating messages more than two and a



half millenniums ago. And but for the stubborn resistance

 the priests, these teachers would have overthrown the

whole bloody ceremonial of the Hebrew ritual of worship.
 

6.Jeremiah the Fearless

 
While several teachers continued to expound the gospel

 Isaiah, it remained for Jeremiah to take the next bold

step in the internalization of Yahweh, God of the Hebrews.

Jeremiah fearlessly declared that Yahweh was not on

 side of the Hebrews in their military struggles with

other nations.  He asserted that Yahweh was God of all the

earth, of all nations and of all peoples. Jeremiah's

teaching was the crescendo of the rising wave of the

internationalization of the God of Israel; finally and

forever did this intrepid preacher proclaim that Yahweh

 God of all nations, and that there was no Osiris for

the Egyptians, Bel for the Babylonians, Ashur for the

Assyrians, or Dagon for the Philistines.  And thus did

 religion of the Hebrews share in that renaissance of

monotheism throughout the world at about and following

this time; at last the concept of Yahweh had ascended to a

Deity level of planetary and even cosmic dignity.  But

ny of Jeremiah's associates found it difficult to

conceive of Yahweh apart from the Hebrew nation.

Jeremiah also preached of the just and loving God

described by Isaiah, declaring: “Yes, I have loved you

with an everlasting love; therefore with loving-kindness



have I drawn you.”  “For he does not afflict willingly the

children of men.”

Said this fearless prophet: Righteous is our Lord,

great in counsel and mighty in work.  His eyes are open

upon all the ways of all the sons of men, to give every

 according to his ways and according to the fruit of

 doings.   But it was considered blasphemous treason

when, during the siege of Jerusalem, he said: “And now

have I given these lands into the hand of Nebuchadnezzar,

 king of Babylon, my servant.”  And when Jeremiah

counseled the surrender of the city, the priests and civil

rulers cast him into the miry pit of a dismal dungeon.
 

7.The Second Isaiah

 
The destruction of the Hebrew nation and their

captivity in Mesopotamia would have proved of great

benefit to their expanding theology had it not been for

 determined action of their priesthood.  Their nation

 fallen before the armies of Babylon, and their

nationalistic Yahweh had suffered from the international

preachments of the spiritual leaders.  It was resentment

 the loss of their national god that led the Jewish

priests to go to such lengths in the invention of fables

 the multiplication of miraculous appearing events in

Hebrew history in an effort to restore the Jews as the

chosen people of even the new and expanded idea of an

internationalized God of all nations.



During the captivity the Jews were much influenced by

Babylonian traditions and legends, although it should be

noted that they unfailingly improved the moral tone and

spiritual significance of the Chaldean stories which they

adopted, notwithstanding that they invariably distorted

these legends to reflect honor and glory upon the

ancestry and history of Israel.

These Hebrew priests and scribes had a single idea in

their minds, and that was the rehabilitation of the Jewish

nation, the glorification of Hebrew traditions, and the

exaltation of their racial history.  If there is

resentment of the fact that these priests have fastened

their erroneous ideas upon such a large part of the

Occidental world, it should be remembered that they did

 intentionally do this; they did not claim to be

writing by inspiration; they made no profession to be

writing a sacred book.  They were merely preparing a

textbook designed to bolster up the dwindling courage of

their fellows in captivity.  They were definitely aiming

 improving the national spirit and morale of their

compatriots. It remained for later-day men to assemble

these and other writings into a guide book of supposedly

infallible teachings.

The Jewish priesthood made liberal use of these writing

subsequent to the captivity, but they were greatly

hindered in their influence over their fellow captives by

 presence of a young and indomitable prophet, Isaiah

the second, who was a full convert to the elder Isaiah's



God of justice, love, righteousness, and mercy.  He also

believed with Jeremiah that Yahweh had become the God of

 nations.  He preached these theories of the nature of

 with such telling effect that he made converts equally

among the Jews and their captors.  And this young preacher

left on record his teachings, which the hostile and

unforgiving priests sought to divorce from all

association with him, although sheer respect for their

beauty and grandeur led to their incorporation among the

writings of the earlier Isaiah.

And thus may be found the writings of this second

Isaiah in the book of that name, embracing chapters forty

fifty-five inclusive.

No prophet or religious teacher from Machiventa to the

time of Jesus attained the high concept of God that Isaiah

 second proclaimed during these days of the captivity.

 was no small, anthropomorphic, man-made God that this

spiritual leader proclaimed.  “Behold he takes up the

isles as a very little thing.”  “And as the heavens are

higher than the earth, so are my ways higher than your

ways and my thoughts higher than your thoughts.”

At last Machiventa Melchizedek beheld human teachers

proclaiming a real God to mortal man.  Like Isaiah the

first, this leader preached a God of universal creation

 upholding.  “I have made the earth and put man upon

it.  I have created it not in vain; I formed it to be

inhabited.”  “I am the first and the last; there is no



 beside me.”  Speaking for the Lord God of Israel,

this new prophet said: “The heavens may vanish and the

earth wax old, but my righteousness shall endure forever

 my salvation from generation to generation.” “Fear

you not, for I am with you; be not dismayed, for I am

your· God.” There is no God beside me - a just God and a

Savior.”

And it comforted the Jewish captives, as it has

thousands upon thousands ever since, to hear such words

as: “Thus-says the Lord, ‘I have created you, I have

redeemed you, I have called you by your name; you are

mine.’”  “When you pass through the waters, I will be

with you since you are precious in my sight.”  “Can a

woman forget her suckling child that she should not have

compassion on her son? Yes, she may forget, yet will I not

forget my children, for behold I have graven them upon

 palms of my hands; I have even covered them with the

shadow of my hands.” “Let the wicked forsake his ways and

 unrighteous man his thoughts, and let him return to

 Lord, and he will have mercy upon him, and to our God,

 he will abundantly pardon.”

Listen again to the gospel of this new revelation of

 God of Salem: “He shall feed his flock like a

shepherd; he shall gather the lambs in his arms and carry

them in his bosom.  He gives power to the faint, and to

those who have no might he increases strength.  Those who

wait upon the Lord shall renew their strength; they shall

mount up with wings as eagles; they shall run and not be



weary; they shall walk and not faint.”

This Isaiah conducted far-flung propaganda of the

gospel of the enlarging concept of a supreme Yahweh.  He

vied with Moses in the eloquence with which he portrayed

 Lord God of Israel as the Universal Creator.  He was

poetic in his portrayal of the infinite attributes of the

Universal Father.  No more beautiful pronouncements

about the heavenly Father have ever been made.  Like the

Psalms, the writings of Isaiah are among the most sublime

 true presentations of the spiritual concept of God

ever to greet the ears of mortal man prior to the arrival

 Michael on Urantia.  Listen to his portrayal of Deity:

 am the high and lofty one who inhabits eternity.”  “I

 the first and the last, and beside me there is no

other God.”  “And the Lord's hand is not shortened that

 cannot save, neither his ear heavy that it cannot

hear.”  And it was a new doctrine in Jewry when this

benign but commanding prophet persisted in the preachment

 divine constancy, God's faithfulness.  He declared

that “God would not forget, would not forsake.”

This daring teacher proclaimed that every man was very

closely related to God, saying:  “Every one who is called

 my name I have created for my glory, and they shall

show forth my praise.  I, even I, am he who blots out

their transgressions for my own sake, and I will not

remember their sins.”

Hear this great Hebrew demolish the concept of a



national God while in glory he proclaims the divinity of

 Universal Father, of whom he says, “The heavens are my

throne, and the earth is my footstool.”  And Isaiah's God

 none the less holy, majestic, just, and unsearchable.

 concept of the angry, vengeful, and jealous Yahweh of

 desert Bedouins has almost vanished.  A new concept

 the supreme and universal Yahweh has appeared in the

mind of mortal man, never to be lost to human view. The

realization of divine justice has begun the destruction of

primitive magic and biologic fear. At last, man is

introduced to a universe of law and order and to a

universal God of dependable and final attributes.

And this preacher of a supernal God never ceased to

proclaim this God of love.  “I dwell in the high and holy

place, also with him who is of a contrite and humble

spirit.”  And still further words of comfort did this

great teacher speak to his contemporaries: “And the Lord

will guide you continually and satisfy your soul.  You

shall be like a watered garden and like a spring whose

waters fail not.  And if the enemy shall come in like a

flood, the spirit of the Lord will lift up a defense

against him.”  And once again did the fear-destroying

gospel of Melchizedek and the trustbreeding religion of

Salem shine forth for the blessing of mankind.

The farseeing and courageous Isaiah effectively

eclipsed the nationalistic Yahweh by his sublime

portraiture of the majesty and universal omnipotence of

 supreme Yahweh, God of love, ruler of the universe,



 affectionate Father of all mankind.  Ever since those

eventful days the highest God concept in the Occident has

embraced universal justice, divine mercy, and eternal 

righteousness.  In superb language and with matchless

grace this great teacher portrayed the all-powerful

Creator as the all-loving Father.

This prophet of the captivity preached to his people

 to those of many nations as they listened by the river

Babylon.  And this second Isaiah did much to counteract

 many wrong and racially egoistic concepts of the

mission of the promised Messiah.  But in this effort he

 not wholly successful.  Had the priests not dedicated

themselves to the work of building up a misconceived

nationalism, the teachings of the two Isaiahs would have

prepared the way for the recognition and reception of

the promised Messiah.

 

8.Sacred and Profane History

 

The custom of looking upon the record of the

experiences of the Hebrews as sacred history and upon

the transactions of the rest of the world as profane

history is responsible for much of the confusion 

existing in the human mind as to the interpretation of 

history.  And this difficulty arises because there is no

secular history of the Jews.  After the priests of the 

Babylonian exile had prepared their new record of God’s

supposedly miraculous dealings with the Hebrews, the 



sacred history of Israel as portrayed in the Old 

Testament, they carefully and completely destroyed the 

existing records of Hebrew affairs – such as books as 

“The Doings of the Kings of Israel” and “The Doings of 

the Kings of Judah,” together with several other more or

less accurate records of Hebrew history.

In order to understand how the devastating pressure

and the inescapable coercion of secular history so

terrorized the captive and alien-ruled Jews that they

attempted the complete rewriting and recasting of their

history, the revelators briefly survey the record of

their perplexing national experience, indicating: It

must be remembered that the Jews failed to evolve an

adequate nontheologic philosophy of life.  They 

struggled with their original and Egyptian concept of 

divine rewards for righteousness coupled with dire 

punishments for sin.  The drama of Job was something of

a protest against this erroneous philosophy.  The frank

pessimism of Ecclesiastes was a worldly wise reaction to

these overoptimistic beliefs in Providence.

But five hundred years of the overlordship of alien 

rulers was too much for even the patient and long-

suffering Jews.  The prophets and priests began to cry:

“How long, O Lord, how long?”  As the honest Jew 

searched the Scriptures, his confusion became worse 

confounded.  An olden seer promised that God would 

protect and deliver his “chosen people.”  Amos had 

threatened that God would abandon Israel unless they re-



established their standards of national righteousness.  

The scribe of Deuteronomy had portrayed the Great Choice

– as between the good and the evil, the blessing and the

curse. Isaiah the first had preached a beneficent king-

deliverer.· Jeremiah had proclaimed an era of inner

righteousness - the covenant written on the tablets of the

heart.  The second Isaiah talked about salvation by

sacrifice and redemption.  Ezekiel proclaimed deliverance

through the service of devotion, and Ezra promised

prosperity by adherence to the law.  But in spite of all

this they lingered on in bondage, and deliverance was

deferred.  Then Daniel presented the drama of the

impending “crisis” - the smiting of the great image and

 immediate establishment of the everlasting reign of

righteousness, the Messianic kingdom.

And all of this false hope led to such a degree of

racial disappointment and frustration that the leaders of

 Jews were so confused they failed to recognize and

accept the mission and ministry of a divine Son of

Paradise when he presently came to them in the likeness of

mortal flesh - incarnated as the Son of Man.

All modern religions have seriously blundered in the

attempt to put a miraculous interpretation on certain

epochs of human history.  While it is true that God has

many times thrust a Father's hand of providential

intervention into the stream of human affairs, it is a

mistake to regard theologic dogmas and religious

superstition as a supernatural sedimentation appearing by



miraculous action in this stream of human history. The

fact that the “Most Highs rule in the kingdoms of men”

does not convert secular history into so-called sacred

history.

New Testament authors and later Christian writers

further complicated the distortion of Hebrew history by

their well-meant attempts to transcendentalize the Jewish

prophets.  Thus has Hebrew history been disastrously

exploited by both Jewish and Christian writers.  Secular

Hebrew history has been thoroughly dogmatized. It has been

converted into a fiction of sacred history and has become

inextricably bound up with the moral concepts and

religious teachings of the so-called Christian nations.

A brief recital of the high points in Hebrew history

will illustrate how the facts of the record were so

altered in. Babylon by the Jewish priests as to turn the

everyday secular history of their people into a fictitious

 sacred history.
 

9.Hebrew History
 
There never were twelve tribes of the Israelites - only

three or four tribes settled in Palestine.  The Hebrew

nation came into being as the result of the union of the

so-called Canaanites.  And they took their daughters to

their wives and gave their daughters to the sons of the

Canaanites.”  The Hebrews never drove the Canaanites out



 Palestine, notwithstanding that the priests' record of

these things unhesitatingly declared that they did.

The Israelitish consciousness took origin in the hill

country of Ephraim; the later Jewish consciousness

originated in the southern clan of Judah.  The Jews

(Judahites) always sought to defame and blacken the

record of the northern Israelites (Ephraimites).

Pretentious Hebrew history begins with Saul's rallying

 northern clans to withstand an attack by the Ammonites

upon their fellow tribesmen - the Gileadites - east of the

Jordan.  With an army of a little more than three

thousand he defeated the enemy, and it was this exploit

that led the hill tribes to make him king.  When the

exiled priests rewrote this story, they raised Saul's

army to 330,000 and added “Judah” to the list of tribes

participating in the battle.

Immediately following the defeat of the Ammonites,

Saul was made king by popular election by his troops.  No

priest or prophet participated in this affair. But the

priests later on put it in the record that Saul was

crowned king by the prophet Samuel in accordance with

divine directions. This they did in order to establish a

“divine line of descent” for David's Judahite kingship.

The greatest of all distortions of Jewish history had

do with David.  After Saul's victory over the Ammonites

(which he ascribed to Yahweh) the Philistines became

alarmed and began attacks on the northern clans.  David



 Saul never could agree.  David with six hundred men

entered into a Philistine alliance and marched up the

coast to Esdraelon. At Gath the Philistines ordered David

 the field; they feared he might go over to Saul.

David retired; the Philistines attacked and defeated Saul.

They could not have done this had David been loyal to

Israel. David's army was a polyglot assortment of

malcontents, being for the most part made up of social

misfits and fugitives from justice.

Saul's tragic defeat at Gilboa by the Philistines

brought Yahweh to a low point among the gods in the eyes

f the surroundin'g Canaanites.  Ordinarily, Saul's

defeat would have been ascribed to apostasy from Yahweh,

 this time the Judahite editors attributed it to ritual

errors.  They required the tradition of Saul and Samuel

a background for the kingship of David.

David with his small army made his headquarters at the

non-Hebrew city of Hebron.  Presently his compatriots

proclaimed him king of the new kingdom of Judah.  Judah

 made up mostly of non-Hebrew elements - Kenites,

Calebites, Jebusites, and other Canaanites.  They were

nomads - herders and so were devoted to the Hebrew idea of

land ownership.  They held the ideologies of the desert

clans.

The difference between sacred and profane history is

well illustrated by the two differing stories concerning

making David king as they are found in the Old Testament.



part of the secular story of how his immediate followers

(his army) made him king was inadvertently left in the

record by the priests who subsequently prepared the

lengthy and prosaic account of the sacred history wherein

 depicted how the prophet Samuel, by divine direction,

selected David from among his brethren and proceeded

formally and by elaborate and solemn ceremonies to anoint

 king over the Hebrews and then to proclaim him Saul's

successor.

So many times did the priests, after preparing their

fictitious narratives of God's miraculous dealings with

Israel, fail fully to delete the plain and matter-of-fact

statements which already rested in the records.

David sought to build himself up politically by first

marrying Saul's daughter, then the widow of Nabal the

rich Edomite, and then the daughter of Talmai, the king

 Geshur.  He took six wives from the women of Jebus,

 to mention Bathsheba, the wife of the Hittite.

And it was by such methods and out of such people that

David built up the fiction of a divine kingdom of Judah

as the successor of the heritage and traditions of the

vanishing northern kingdom of Ephraimite Israel.  David's

cosmopolitan tribe of Judah was more gentile than Jewish;

nevertheless the oppressed elders of Ephraim came down

 “anointed him king of Israel.”  After a military

threat, David then made a compact with the Jebusites and

established his capital of the united kingdom at Jebus



(Jerusalem), which was a strong-walled city midway 

between Judah and Israel.  The Philistines were aroused

 soon attacked David.  After a fierce battle they were

defeated, and once more Yahweh was established as “The

Lord God of Hosts.”

But Yahweh must, perforce, share some of this glory

with the Canaanite gods, for the bulk of David's army was

non-Hebrew.  And so there appears in our record

(overlooked by the Judahite editors) this telltale

statement: “Yahweh has broken my enemies before me.

Therefore he called the name of the place Baal-Perazim.”

 they did this because eighty percent of David's

soldiers were Baalites.

David explained Saul's defeat at Gilboa by pointing

 that Saul had attacked a Canaanite city, Gibeon, whose

people had a peace treaty with the Ephraimites.  Because

 this, Yahweh forsook him.  Even in Saul's time David

 defended the Canaanite city of Keilah against the

Philistines, and then he located his capital in a

Canaanite city.  In keeping with the policy of

compromise with the Canaanites, David turned seven of

Saul's descendants over to the Gibeonites to be hanged.

After the defeat of the Philistines, David gained

possession of the “ark of Yahweh,” brought it to

Jerusalem, and made the worship of Yahweh official for his

kingdom. He next laid heavy tribute on the neighboring

tribes - the Edomites, Moabites, Ammonites, and Syrians.



David's corrupt political machine began to get

personal possession of land in the north in violation of

 Hebrew mores and presently gained control of the

caravan tariffs formerly collected by the Philistines.

And then came a series of atrocities climaxed by the

murder of Uriah.  All judicial appeals were adjudicated 

at Jerusalem; no longer could “the elders” mete out

justice.  No wonder rebellion broke out.  Today, Absalom

might be called a demagogue; his mother was a Canaanite.

There were a half dozen contenders for the throne besides

 son of Bathsheba - Solomon.

After David's death Solomon purged the political

machine of all northern influences but continued all of

 tyranny and taxation of his father's regime.  Solomon

bankrupted the nation by his lavish court and by his

elaborate building program: there was the house of

Lebanon, the palace of Pharaoh's daughter, the temple of

Yahweh, the king's palace, and the restoration of the

walls of many cities. Solomon created a vast Hebrew navy,

operated by Syrian sailors and trading with all the world.

 harem numbered almost one thousand.

By this time Yahweh's temple at Shiloh was discredited,

 all the worship of the nation was centered at Jebus in

 gorgeous royal chapel. The northern kingdom returned

more to the worship of Elohim.  They enjoyed the favor of

 Pharaohs, who later enslaved Judah, putting the

southern kingdom under tribute.



There were ups and downs - wars between Israel and

Judah.  After four years of civil war and three

dynasties, Israel fell under the rule of city despots who

began to trade in land.  Even King Omri attempted to buy

Shemer's estate.  But the end drew on apace when

Shalmaneser III decided to control the Mediterranean

coast.  King Ahab of Ephraim gathered ten other groups

 resisted at Karkar; the battle was a draw. The

Assyrian was stopped but the allies were decimated. This

great fight is not even mentioned in the Old Testament.

New trouble started when King Ahab tried to buy land

from Naboth.  His Phoenician wife forged Ahab's name to

papers directing that Naboth's land be confiscated on the

charge that he had blasphemed the names of “Elohim and the

king.”  He and his sons were promptly executed.  The

vigorous Elijah appeared on the scene denouncing Ahab for

 murder of the Naboths. Thus Elijah, one of the

greatest of the prophets, began his teaching as a defender

the old land mores as against the land-selling attitude

of the, Baalim, against the attempt of the cities to

dominate the country. B u t the reform did not succeed

until the country landlord Jehu joined forces with the

gypsy chieftain Jehonadab to destroy the prophets (real

estate agents) of Baal at Samaria.

New life appeared as Jehoash and his son Jeroboam

delivered Israel from its enemies.  But by this time

there ruled in Samaria a gangster nobility whose

depredations rivaled those of the Davidic dynasty of olden



days.  State and church went along hand in hand.  The

attempt to suppress freedom of speech led Elijah, Amos,

and Hosea to begin their secret writing, and this was the

real beginning of the Jewish and Christian Bibles.

But the northern kingdom did not vanish from history

until the king of Israel conspired with the king of

Egypt and refused to pay further tribute to Assyria.

Then began the three years' siege followed by the total

dispersion of the northern kingdom.  Ephraim (Israel)

thus vanished. Judah - the Jews, the “remnant of Israel” -

 begun the concentration of land in the hands of the

few, as Isaiah said, “Adding house to house and field to

field.” Presently there was in· Jerusalem a temple of Baal

alongside the temple of Yahweh.  This reign of terror 

was ended by a monotheistic revolt led by the boy king

Joash, who crusaded for Yahweh for thirty-five years.

The next king, Amaziah, had trouble with the

revolting tax-paying Edomites and their neighbors.  After

 signal victory he turned to attack his northern

neighbors and was just as signally defeated.  Then the

rural folk revolted; they assassinated the king and put

 sixteen-year-old son on the throne.  This was

Azariah, called Uzziah by Isaiah.  After Uzziah, things

went from bad to worse, and Judah existed for a hundred

years by paying tribute to the kings of Assyria.  Isaiah

 first told them that Jerusalem, being the city of

Yahweh, would never fall.  But Jeremiah did not hesitate

proclaim its downfall.



The real undoing of Judah was effected by a corrupt and

rich ring of politicians operating under the rule of a boy

king, Manasseh.  The changing economy favored the return

of the worship of Baal, whose private land dealings were

against the ideology of Yahweh.  The fall of Assyria and

 ascendency of Egypt brought deliverance to Judah for

a time, and the country folk took over.  Under Josiah

they destroyed the Jerusalem ring of corrupt politicians.

But this era came to a tragic end when Josiah presumed

 go out to intercept Necho's mighty army as it moved up

 coast from Egypt for the aid of Assyria against

Babylon.  He was wiped out, and Judah went under tribute

 Egypt.  The Baal political party returned to power in

Jerusalem, and thus began the real Egyptian bondage.

Then ensued a period in which the Baalim politicians

controlled both the courts and the priesthood.  Baal

worship was an economic and social system dealing with

property rights as well as having to do with soil

fertility.

With the overthrow of Necho by Nebuchadnezzar, Judah

fell under the rule of Babylon and was given ten years of

grace, but soon rebelled.  When Nebuchadnezzar came

against them, the Judahites started social reforms, such

 releasing slaves, to influence Yahweh.  When the

Babylonian army temporarily withdrew, the Hebrews

rejoiced that their magic of reform had delivered them. It

 during this period that Jeremiah told them of the

impending doom, and presently Nebuchadnezzar returned.



And so the end of Judah came suddenly.  The city was

destroyed, and the people were carried away into Babylon.

 Yahweh-Baal struggle ended with the captivity.  And

 captivity shocked the remnant of Israel into

monotheism.

In Babylon the Jews arrived at the conclusion that

they could not exist as a small group in Palestine,

having their own peculiar social and economic customs,

 that, if their ideologies were to prevail, they must

convert the gentiles.  Thus originated their new concept

destiny - the idea that the Jews must become the chosen

servants of Yahweh.  The Jewish religion of the Old

Testament really evolved in Babylon during the

captivity.

The doctrine of immortality also took form at Babylon.

 Jews had thought that the idea of the future life

detracted from the emphasis of their gospel of social

justice.  Now for the first time theology displaced

sociology and economics.  Religion was taking shape as a

system of human thought and conduct more and more to be

separated from politics, sociology, and economics.

And so does the truth about the Jewish people disclose

that much which has been regarded as sacred history turns

 to be little more than the chronicle of ordinary

profane history.  Judaism was the soil out of which

Christianity grew, but the Jews were not a miraculous

people.
 



10.The Hebrew Religion

 
Their leaders had taught the Israelites that they

were a chosen people, not for special indulgence and

monopoly of divine favor, but for the special service of

carrying the truth of the one God over all to every

nation.  And they had promised the Jews that, if they

would fulfill this destiny, they would become the

spiritual leaders of all peoples, and that the coming

Messiah would reign over them and all the world as the

Prince of Peace.

When the Jews had been freed by the Persians, they

returned to Palestine only to fall into bondage to their

 priest-ridden code of laws, sacrifices, and rituals.

 as the Hebrew clans rejected the wonderful story of

 presented in the farewell oration of Moses for the

rituals of sacrifice and penance, so did these remnants of

 Hebrew nation reject the magnificent concept of the

second Isaiah for the rules, regulations, and rituals of

their growing priesthood.

National egotism, false faith in a misconceived

promised Messiah, and the increasing bondage and tyranny

 the priesthood forever silenced the voices of the

spiritual leaders (excepting Daniel, Ezekiel, Haggai, and

Malachi); and from that day to the time of John the

Baptist all Israel experienced an increasing spiritual 

retrogression.  But the Jews never lost the concept of

 Universal Father; even to the twenty-first century



after Christ they have continued to follow this Deity

conception.

From Moses to John the Baptist there extended an

unbroken line of faithful teachers who passed the

monotheistic torch of light from one generation to

another while they unceasingly rebuked unscrupulous

rulers, denounced commercializing priests, and ever

exhorted the people to adhere to the worship of the

supreme Yahweh, the Lord God of Israel.

As a nation the Jews eventually lost their political

identity, but the Hebrew religion of sincere belief in

 one and universal God continues to live in the hearts

 the scattered exiles.  And this religion survives

because it has effectively functioned to conserve the

highest values of its followers.  The Jewish religion did

preserve the ideals of a people, but it failed to foster

progress and encourage philosophic creative discovery in

 realms of truth.  The Jewish religion had many faults

it was deficient in philosophy and almost devoid of

aesthetic qualities - but it did conserve moral values;

therefore it persisted.  The supreme Yahweh, as compared

with other concepts of Deity, was clear-cut, vivid,

personal, and moral.

The Jews loved justice, wisdom, truth, and

righteousness as have few peoples, but they contributed

least of all peoples to the intellectual comprehension

 to the spiritual understanding of these divine



qualities. Though Hebrew theology refused to expand, it

played an important part in the development of two other

world religions, Christianity and Mohammedanism.

The Jewish religion persisted also because of its

institutions.  It is difficult for religion to survive as

 private practice of isolated individuals. This has

ever been the error of the religious leaders: seeing the

evils of institutionalized religion, they seek to destroy

 technique of group functioning. In place of

destroying all ritual, they would do better to reform it.

this respect Ezekiel was wiser than his contemporaries;

though he joined with them in insisting on personal moral

responsibility, he also set about to establish the

faithful observance of a superior and purified ritual.

And thus the successive teachers of Israel

accomplished the greatest feat in the evolution of

religion ever to be effected on Urantia: the gradual but

continuous transformation of the barbaric concept of the

savage demon Yahweh, the jealous and cruel spirit god of

 fulminating Sinai volcano, to the later exalted and

supernal concept of the supreme Yahweh, creator of all

things and the loving and merciful Father of all mankind.

 this Hebraic concept of God was the highest human

visualization of the Universal Father up to that time

when it was further enlarged and so exquisitely

amplified by the personal teachings and life example of

his Son, Michael of Nebadon.

 



 

PART VI
 

THE MELCHIZEDEK TEACHINGS IN THE OCCIDENT
 
The Melchizedek teachings entered Europe along many

routes, but chiefly they came by way of Egypt and were

embodied in Occidental philosophy after being thoroughly

Hellenized and later Christianized.  The ideals of the

Western world were basically Socratic, and its later

religious philosophy became that of Jesus as it was

modified and compromised through contact with evolving

Occidental philosophy and religion, all of which

culminated in the Christian church.

For a long time in Europe the Salem missionaries carried

on their activities, becoming gradually absorbed into

many of the cults and ritual groups which periodically

arose.  Among those who maintained the Salem teachings in

 purest form must be mentioned the Cynics.  These

preachers of faith and trust in God were still

functioning in Roman Europe in the first century after

Christ, being later incorporated into the newly forming

Christian religion.

Much of the Salem doctrine was spread in Europe by the

Jewish mercenary soldiers who fought in so many of the

Occidental military struggles.  In ancient times the 

Jews were framed as much for military valor as for



theologic peculiarities.

The basic doctrines of Greek philosophy, Jewish

theology, and Christian ethics were fundamentally

repercussions of the earlier Melchizedek teachings.

 
1.The Salem Religion among the Greeks

 
The Salem missionaries might have built up a great

religious structure among the Greeks had it not been for

their strict interpretation of their oath of ordination,

a pledge imposed by Machiventa which forbade the

organization of exclusive congregations for worship, and

which exacted the promise of each teacher never to

function as a priest, never to receive fees for religious

service, only food, clothing, and shelter.  When the

Melchizedek teachers penetrated to pre-Hellenic Greece,

they found a people who still fostered the traditions of

Adamson and the days of the Andites, but these teachings

had become greatly adulterated with the notions and

beliefs of the hordes of inferior slaves that had been

brought to the Greek shores in increasing numbers.  This

adulteration produced a reversion to a crude animism with

bloody rites, the lower classes even making ceremonial

 of the execution of condemned criminals.

The early influence of the Salem teachers was nearly

destroyed by the so-called Aryan invasion from southern

Europe and the East.  These Hellenic invaders brought



along with them anthropomorphic God concepts similar to

those which their Aryan fellows had carried to India.

This importation inaugurated the evolution of the Greek

family of gods and goddesses.  This new religion was 

partly based on the cults of the incoming Hellenic 

barbarians, but it also shared in the myths of the older

inhabitants of Greece.

The Hellenic Greeks found the Mediterranean world

largely dominated by the mother cult, and they imposed

upon these peoples their man-god, Dyaus-Zeus, who had

already become, like Yahweh among the henotheistic

Semites, head of the whole Greek pantheon of subordinate

gods.  And the Greeks would have eventually achieved a

true monotheism in the concept of Zeus except for their

retention of the overcontrol of Fate.  A God of final

value must, himself, be the arbiter of fate and the

creator of destiny.

As a consequence of these factors in religious

evolution, there presently developed the popular belief

 the happy-go-lucky gods of Mount Olympus, gods more

human than divine, and gods which the intelligent Greeks

never did regard very seriously.  They neither greatly

loved nor greatly feared these divinities of their own

creation.  They had a patriotic and racial feeling for

Zeus and his family of half men and half gods, but they

hardly reverenced or worshiped them.

The Hellenes became so impregnated with the



antipriestcraft doctrines of the earlier Salem teachers

that no priesthood of any importance ever arose in

Greece.  Even the making of images to the gods became

more of a work in art than a matter of worship.

The Olympian gods illustrate man's typical

anthropomorphism.  But the Greek mythology was more

aesthetic than ethic.  The Greek religion was helpful in

that it portrayed a universe governed by a deity group.

But Greek morals, ethics, and philosophy presently

advanced far beyond the god concept, and this imbalance

between intellectual and spiritual growth was as

hazardous to Greece as it had proved to be in India.
 

2.Greek Philosophic Thought
 
A lightly regarded and superficial religion cannot

endure, especially when it has no priesthood to foster

 forms and to fill the hearts of the devotees with

fear and awe.  The Olympian religion did not promise

salvation, nor did it quench the spiritual thirst of its

believers; therefore was it doomed to perish.  Within a

millennium of its inception it had nearly vanished, and

 Greeks were without a national religion, the gods of

Olympus having lost their hold upon the better minds.

This was the situation when, during the sixth

century before Christ, the Orient and the Levant

experienced a revival of spiritual consciousness and a



 awakening to the recognition of monotheism. But the

West did not share in this new development; neither Europe

 northern Africa extensively participated in this

religious renaissance.  The Greeks, however, did engage

 a magnificent intellectual advancement.  They had

begun to master fear and no longer sought religion as an

antidote therefor, but they did not perceive that true

religion is the cure for soul hunger, spiritual disquiet,

 moral despair.  They sought for the solace of the

soul in deep thinking - philosophy and metaphysics.  They

turned from the contemplation of selfpreservation -

salvation - to self-realization and self-understanding.

By rigorous thought the Greeks attempted to attain

that consciousness of security which would serve as a

substitute for the belief in survival, but they utterly

failed.  Only the more intelligent among the higher

classes of the Hellenic peoples could grasp this new

teaching; the rank and file of the progeny of the slaves

 former generations had no capacity for the reception

this new substitute for religion.

The philosophers disdained all forms of worship,

notwithstanding that they practically all held loosely to

 background of a belief in the Salem doctrine of “the

Intelligence of the universe,” “the idea of God,” and “the

Great Source.”  In so far as the Greek philosophers have

recognition to the divine and the superfinite, they were

frankly monotheistic; they gave scant recognition to the

whole galaxy of Olympian gods and goddesses.



The Greek poets of the fifth and sixth centuries,

notably Pindar, attempted the reformation of Greek

religion.  They elevated its ideals, but they were more

artists than religionists.  They failed to develop a

technique for fostering and conserving supreme values.

Xenophanes taught one God, but his deity concept was

 pantheistic to be a personal Father to mortal man.

Anaxagoras was a mechanist except that he did recognize a

First Cause, an Initial Mind.  Socrates and his

successors, Plato and Aristotle, taught that virtue is

knowledge; goodness, health of the soul; that it is

better to suffer injustice than to be guilty of it, that

is wrong to return evil for evil, and that the gods are

wise and good.  Their cardinal virtues were: wisdom,

courage, temperance, and justice.

The evolution of religious philosophy among the

Hellenic and Hebrew peoples affords a contrastive

illustration of the function of the church as an

institution in the shaping of cultural progress.  In

Palestine, human thought was so priest-controlled and

scripture-directed that philosophy and aesthetics were

entirely submerged in religion and morality.  In Greece,

the almost complete absence of priests and “sacred

scriptures” left the human mind free and unfettered,

resulting in a startling development in depth of thought.

 religion as a personal experience failed to keep pace

with the intellectual probings into the nature and reality

the cosmos.



In Greece, believing was subordinated to thinking;

in Palestine, thinking was held subject to believing.

Much of the strength of Christianity is due to its having

borrowed heavily from both Hebrew morality and Greek

thought.

In Palestine, religious dogma became so crystallized

 to jeopardize further growth; in Greece, human thought

became so abstract that the concept of God resolved itself

into a misty vapor of pantheistic speculation not at all

unlike the impersonal Infinity of the Brahman

philosophers.

But the average men of these times could not grasp,

 were they much interested in, the Greek philosophy

of self-realization and an abstract Deity; they rather

craved promises of salvation, coupled with a personal God

 could hear their prayers.  They exiled the

philosophers, persecuted the remnants of the Salem cult,

both doctrines having become much blended, and made ready

 that terrible orgiastic plunge into the follies of

the mystery cults which were then overspreading the

Mediterranean lands.  The Eleusinian mysteries grew up

within the Olympian pantheon, a Greek version of the

worship of fertility; Dionysus nature worship flourished;

 best of the cults was the Orphic brotherhood, whose

moral preachments and promises of salvation made a great

appeal to many.

All Greece became involved in these new methods of

attaining salvation, these emotional and fiery



ceremonials.  No nation ever attained such heights of

artistic philosophy in so short a time; none ever

created such an advanced system of ethics practically

without Deity and entirely devoid of the promise of human

salvation; no nation ever plunged so quickly, deeply, and

violently into such depths of intellectual stagnation,

moral depravity, and spiritual poverty as these same

Greek peoples when they flung themselves into the mad

whirl of the mystery cults.

Religions have long endured without philosophical

support, but f e w philosophies, as such, have long

persisted without some identification with religion.

Philosophy is to religion as conception is to action.

 the ideal human estate is that in which philosophy,

religion, and science are welded into a meaningful unity

the conjoined action of wisdom, faith, and experience.

 

3.The Melchizedek Teachings in Rome
 

Having grown out of the earlier religious forms of

worship of the family gods into the tribal reverence for

Mars, the god of war, it was natural that the later

religion of the Latins was more of a political

observance than were the intellectual systems of the

Greeks and. Brahmans or the more spiritual religions of

several other peoples.

In the great monotheistic renaissance of



Melchizedek's gospel during the sixth century before

Christ, too few of the Salem missionaries penetrated

Italy, and those who did were unable to overcome the

influence of the rapidly spreading Etruscan priesthood

with its new galaxy of gods and temples, all of which

became organized into the Roman state religion.  This

religion of the Latin tribes was not trivial and venal

like that of the Greeks, neither was it austere and

tyrannical like that of the Hebrews; it consisted for the

most part in the observance of mere forms, vows, and

taboos.

Roman religion was greatly influenced by extensive

cultural importations from Greece.  Eventually most of

 Olympian gods were transplanted and incorporated into

 Latin pantheon.  The Greeks long worshiped the fire of

 family hearth - Hestia was the virgin goddess of the

hearth; Vesta was the Roman goddess of the home.  Zeus

became Jupiter; Aphrodite, Venus; and so on down through

 many Olympian deities.

The religious initiation of Roman youths was the

occasion of their solemn consecration to the service of

 state.  Oaths and admissions to citizenship were in

reality religious ceremonies.  The Latin peoples

maintained temples, altars, and shrines and, in a crisis,

would consult the oracles.  They preserved the bones of

heroes and later on those of the Christian saints.

This formal and unemotional form of pseudo-religious

patriotism was doomed to collapse, even as the highly



intellectual and artistic worship of the Greeks had gone

down before the fervid and deeply emotional worship of

the mystery cults.  The greatest of these devastating

cults was the mystery religion of the Mother of God

sect, which had its headquarters, in those days, on the

exact site of the present church of St. Peter's in Rome.

The emerging Roman state conquered politically but

 in turn conquered by the cults, rituals, mysteries,

 god concepts of Egypt, Greece, and the Levant.  These

imported cults continued to flourish throughout the Roman

state up to the time of Augustus, who, purely for

political and civic reasons, made a heroic and somewhat

successful effort to destroy the mysteries and revive

 older political religion.

One of the priests of the state religion told

Augustus of the earlier attempts of the Salem teachers to

spread the doctrine of one God, a final Deity presiding

over all supernatural beings; and this idea took such a

firm hold on the emperor that he built many temples,

stocked them well with beautiful images, reorganized the

state priesthood, reestablished the state religion,

appointed himself acting high priest of all, and as

emperor did not hesitate to proclaim himself the supreme

god.

This new religion of Augustus worship flourished and

was observed throughout the empire during his lifetime

except in Palestine, the home of the Jews.  And this era

 the human gods continued until the official Roman cult



had a roster of more than two score self-elevated human

deities, all claiming miraculous births and other

superhuman attributes.

The last stand of the dwindling band of Salem

believers was made by an earnest group of preachers, the

Cynics, who exhorted the Romans to abandon their wild 

and senseless religious rituals  and return  to a form 

of worship embodying Melchizedek's gospel as it had been

modified and contaminated through contact with the

philosophy of the Greeks.  But the people at large

rejected the Cynics; they preferred to plunge into the

rituals of the mysteries, which not only offered hopes of

personal salvation but also gratified the desire for

diversion, excitement, and entertainment.

 
4.The Mystery Cults

 
The majority of people in the Greco-Roman world,

having lost their primitive family and state religions

 being unable or unwilling to grasp the meaning of

Greek philosophy, turned their attention to the

spectacular and emotional mystery cults from Egypt and

 Levant.  The common people craved promises of

salvation - religious consolation for today and

assurances of hope for immortality after death.

The three mystery cults which became most popular

were:



1.The Phrygian cult of Cybele and her son Attis.

2.The Egyptian cult of Osiris and his mother Isis.

3.The Iranian cult of the worship of Mithras as the

savior and redeemer of sinful mankind.

The Phrygian and Egyptian mysteries taught that the

divine son (respectively Attis and Osiris) had

experienced death and had been resurrected by divine

power, and further that all who were properly initiated

into the mystery, and who reverently celebrated the

anniversary of the god's death and resurrection, would

thereby become partakers of his divine nature and his

immortality.

The Phrygian ceremonies were imposing but degrading;

their bloody festivals indicate how degraded and 

primitive these Levantine mysteries became.  The most

holy day was Black Friday, the “day of blood,”

commemorating the self-inflicted death of Attis.  After

three days of the celebration of the sacrifice and death

 Attis the festival was turned to joy in honor of his

resurrection.

The rituals of the worship of Isis and Osiris were

more refined and impressive than were those of the

Phrygian cult.  This Egyptian ritual was built around the

legend of the Nile god of old, a god who died and was

resurrected, which concept was derived from the

observation of the annually recurring stoppage of

vegetation growth followed by the springtime restoration

 all living plants.  The frenzy of the observance of



these mystery cults and the orgies of their ceremonials,

which were supposed to lead up to the “enthusiasm” of the

realization of divinity, were sometimes most revolting.
 

5.The Cult of Mithras
 
The Phrygian and Egyptian mysteries eventually gave

way before the greatest of all the mystery cults, the 

worship of Mithras.  The Mithraic cult made its appeal 

to a wide range of human nature and gradually supplanted

both of its predecessors.  Mithraism spread over the 

Roman Empire through the propagandizing of Roman legions

recruited in the Levant, where this religion was the 

vogue, for they carried this belief wherever they went.

And this new religious ritual was a great improvement 

over the earlier mystery cults.

The cult of Mithras arose in Iran and long persisted

in its homeland despite the militant opposition of the 

followers of Zoroaster.  But by the time Mithraism 

reached Rome, it had become greatly improved by the 

absorption of many of Zoroaster’s teachings.  It was 

chiefly through the Mithraic cult that Zoroaster’s 

religion exerted an influence upon later appearing 

Christianity.

The Mithraic cult portrayed a militant god taking 

origin in a great rock, engaging in valiant exploits, 

and causing water to gush forth from a rock struck with

his arrows.  There was a flood from which one man 

escaped in a specially built boat and a last supper 



which Mithras celebrated with the sun-god before he 

ascended into the heavens.  This sun-god, or Sol 

Invictus, was a degeneration of the Ahura-Mazda deity 

concept of Zoroastrianism.  Mithras was conceived as the

surviving champion of the sun-god in his struggle with 

the god of darkness.  And in recognition of his slaying

the mythical sacred bull, Mithras was made immortal, 

being exalted to the station of intercessor for the 

human race among the gods on high.

The adherents of this cult worshiped in caves and

other secret places, chanting hymns, mumbling magic, 

eating the flesh of the sacrificial animals, and 

drinking the blood.  Three times a day they worshiped, 

with special weekly ceremonials on the day of the sun-

god and with the most elaborate observance of all on the

annual festival of Mithras, December twenty-fifth. It was

believed that the partaking of the sacrament ensured

eternal life, the immediate passing, after death, to the

bosom of Mithras, there to tarry in bliss until the

judgment day.  On the judgment day the Mithraic keys of

heaven would unlock the gates of Paradise for the

reception of the faithful; whereupon all the unbaptized

 the living and the dead would be annihilated upon the

return of Mithras to earth.  It was taught that, when a

 died, he went before Mithras for judgment, and that

at the end of the world Mithras would summon all the

dead from their graves to face the last judgment.  The

wicked would be destroyed by fire, and the righteous would



reign with Mithras forever.

At first it was a religion only for men, and there

were seven different orders into which believers could be

successively initiated.  Later on, the wives and

daughters of believers were admitted to the temples of

 Great Mother, which adjoined the Mithraic temples.

 women's cult was a mixture of Mithraic ritual and the

ceremonies of the Phrygian cult of Cybele, the mother of

Attis.
 

6.Mithraism and Christianity

 

Prior to the coming of the mystery cults and

Christianity, personal religion hardly developed as an

independent institution in the civilized lands of North

Africa and Europe; it was more of a family, city-state,

political, and imperial affair.  The Hellenic Greeks

never evolved a centralized worship system; the ritual

 local; they had no priesthood and no “sacred book.”

Much as the Romans, their religious institutions lacked a

powerful driving agency for the preservation of higher

moral and spiritual values.  While it is true that the

institutionalization of religion has usually detracted

from its spiritual quality, it is also a fact that no

religion has thus far succeeded in surviving without the

aid of institutional organization of some degree, greater

lesser.



Occidental religion thus languished until the days of

 Skeptics, Cynics, Epicureans, and Stoics, but most

important of all, until the times of the great contest

between Mithraism and Paul's new religion of

Christianity.

During the third century after Christ, Mithraic and

Christian churches were very similar both in appearance

 in the character of their ritual. A majority of such

places of worship were underground, and both contained

altars whose backgrounds variously depicted the

sufferings of the savior who had brought salvation to a

sin-cursed human race.

Always had it been the practice of Mithraic

worshipers, on entering the temple, to dip their fingers

 holy water. And since in some districts there were

those who at one time belonged to both religions, they

introduced this custom into the majority of the Christian

churches in the vicinity of Rome. ·Both religions employed

baptism and partook of the sacrament of bread and wine.

 one great difference between Mithraism and

Christianity, aside from the characters of Mithras and

Jesus, was that the one encouraged militarism while the

other was ultra pacific.  Mithraism's tolerance for

other religions (except later Christianity) led to its

final undoing.  But the deciding factor in the struggle

between the two was the admission of women into the full

fellowship of the Christian faith.



In the end the nominal Christian faith dominated the

Occident.  Greek philosophy supplied the concepts of

ethical value; Mithraism, the ritual of worship

observance; and Christianity, as such, the technique for

the conservation of moral and social values.

 

7.The Christian. Religion
 

A Creator Son did not incarnate in the likeness of

mortal flesh and bestow himself upon the humanity of

Urantia to reconcile an angry God but rather to win all

mankind to the recognition of the Father's love and to

 realization of their sonship with God.  After all,

even the great advocate of the atonement doctrine

realized something of this truth, for he declared that

“God was in Christ reconciling the world to himself.”

It is not the province of this topic to deal with

the origin and dissemination of the Christian religion.

Suffice it to say that it is built around the person of

Jesus of Nazareth, the humanly incarnate Michael Son of

Nebadon, known to Urantia as the Christ, the anointed one.

Christianity was spread throughout the Levant and

Occident by the followers of this Galilean, and their

missionary zeal equaled that of their illustrious

predecessors, the Sethites and Salemites, as well as that

 their earnest Asiatic contemporaries, the Buddhist

teachers.



The Christian religion, as a Urantian system of

belief, arose through the compounding of the following

teachings, influences, beliefs, cults, and personal

individual attitudes:

1.The Melchizedek teachings, which are a basic

factor in all the religions of Occident and Orient that

have arisen in the last four thousand years.

2.The Hebraic system of morality, ethics, theology,

 belief in both Providence and the supreme Yahweh.

3.The Zoroastrian conception of the struggle between

cosmic good and evil, which had already left its imprint

on both Judaism and Mithraism. Through prolonged contact

attendant upon the struggles between Mithraism and

Christianity, the doctrines of the Iranian prophet became

 potent factor in determining the theologic and

philosophic cast and structure of the dogmas, tenets, and

cosmology of the Hellenized and Latinized versions of the

teachings of Jesus.

4.The mystery cults, especially Mithraism but also

 worship of the Great Mother in the Phrygian cult.

Even the legends of the birth of Jesus on Urantia became

tainted with the Roman version of the miraculous birth of

the Iranian savior-hero, Mithras, whose advent on earth

was supposed to have been witnessed by only a handful of

gift-bearing shepherds who had been informed of this

impending event by angels.

5.The historic fact of the human life of Joshua ben



Joseph, the reality of Jesus of. Nazareth as the

glorified Christ, the Son of God.

6.The personal viewpoint of Paul of Tarsus.  And it

should be recorded that Mithraism was the dominant

religion of Tarsus during his adolescence.  Paul little

dreamed that his well-intentioned letters to his converts

would someday be regarded by still later Christians as the

“word of God.”  Such well meaning teachers must not be

held accountable for the use made of their writings by

later-day successors.

7.The philosophic thought of the Hellenistic peoples,

from Alexandria and Antioch through Greece to Syracuse and

Rome.  The philosophy of the Greeks was more in harmony

with Paul's version of Christianity than with any other

current religious system and became an important factor

in the success of Christianity in the Occident.  Greek

philosophy, coupled with Paul's theology, still forms the

basis of European ethics.

As the original teachings of Jesus penetrated the

Occident, they became Occidentalized, and as they became

Occidentalized, they began to lose their potentially

universal appeal to all races and kinds of men.

Christianity, today, has become a religion well adapted

to the social, economic, and political mores of the white

races.  It has long since ceased to be the religion of

Jesus, although it still valiantly portrays a beautiful

religion about Jesus to such individuals as sincerely

seek to follow in the way of its teaching.  It has



glorified Jesus as the Christ, the Messianic anointed one

from God, but has largely forgotten the Master's personal

gospel:  the Fatherhood of God and the universal

brotherhood of all men.

And this is the long story of the teachings of

Machiventa Melchizedek on· Urantia. It is nearly four

thousand years since this emergency Son of Nebadon

bestowed himself on Urantia, and in that time the

teachings of the “priest of El Elyon, the Most High God,”

have penetrated to all races and peoples.  And Machiventa

was successful in achieving the purpose of his unusual

bestowal; when Michael made ready to appear on Urantia,

the God concept was existent in the hearts of men and

women, the same God concept that still flames anew in the

living spiritual experience of the manifold children of

the Universal Father as they live their intriguing

temporal lives on the whirling planets of space – to

include all of here too!
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